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Rabbi Reisman — Parshas Vayechi 5786

1 — Topic — A Ha’ora on what Yaakov Avinu wanted to tell the Shevatim about Acharis
Hayamim

As we prepare for Shabbos Chazak, Shabbos Parshas Vayechi, B'ezras Hashem Yisborach. A
ha’ora and then the Dvar Torah. The ha’ora, as you know, Yaakov Avinu said to the shevatim
gather around me as it says in 49:1 (2°223 NOR2 ,0208 RIP2-WR IR ,007 77°3X)). I'll tell you what'll
happen b’acharis hayamim. The Gemara in Pesachim 56a says and of course Rashi brings it, that
what did he want to tell them about acharis hayamim? He wanted to talk to them about Yemos
Hamashiach. However, the issue here is that it was (2% 0127 iR 200 7°3¢ 390 7p7001),
and he could not tell them about acharis hayamim so he didn't.

The issue is I don't understand, what exactly did he want to tell them about acharis hayamim?
We're always taught that according to the game plan that Moshe Rabbeinu was going to take Klal
Yisroel into Eretz Yisroel as we find in Devarim 1:2 (2271 oi° 2y 70X), when it was going to be
just 11 days from Har Sinai they would have gone in, the Beis Hamikdash never would have been
destroyed and Klal Yisroel would have stayed in Eretz Yisroel. Because it didn't happen that way,
so Hakadosh Baruch Hu as they say (22128 y¥ %¥ nnn owi) and the Beis Hamikdash was
destroyed.

So I don't understand, ba'asher hu sham, this was before the cheit hamiraglim. So what was he
going to tell them about acharis hayamim? What's acharis hayamim? Moshe Rabbeinu is going to
go into Eretz Yisroel and that's how I always understood, that was going to be the already sort of
the acharis hayamim. So very hard to understand.

Now, [ understand that Yaakov Avinu knew b’nevuah that everything would happen. But we have
a rule that nevuah about the future doesn't contradict bechirah until it's spoken. Once it's given
over, then it contradicts bechirah. So the nevuah could not yet be said that the miraglim would sin.
Very confusing what exactly Yaakov Avinu meant to tell his children.

There's another nekudah: Yaakov Avinu didn't just schmooze with his children and just tell them
news of the future. It must have been some tachlis in his telling them (2°177 N>0R2,0208 RIP-WK).
And I guess maybe one thing answers the other, if we can understand what exactly he would have
told them. Not the history of the future. But you should know that when there's an acharis hayamim
such and such has to happen. Maybe one answers the other. Right now it's a tzarich iyun.



2 — Topic — A Thought from Rav Hutner in the Pachad Yitzchok

Let's move on to a broader and more yesoidisidike thought. 48:20 (7w2) 01982 2R Tak”).
Yaakov Avinu gave a bracha that (987%> 772’ 72) that Klal Yisrael are going to give brachos with
Menashe and Ephraim. The kasha which is asked is why? 48:5 (-7 ,77vnw) 12I873--7%103 ,0719K
"9). Menashe and Ephraim are going to be like Reuven and Shimon, not greater than Reuven and
Shimon. Mi nitla b'mi? We always say katan nitla b'gadol. The smaller one is compared to the
gadol. So if anything (°2-1°72 ,711¥7¢)) 123%72) means they'll manage to reach the madreiga of Reuven
and Shimon.

So why do we say (73] 01982 2778 T2?)? Why don't we say (7ivnw)) 121872 02K Tn1)? Say
it straight out! They're both exactly the same thing, (27°1°2 X1 Xpp1 71n)? It needs something of a
biur.

In order to get to a biur, I'd like to share with you something that it says in the Pachad Yitzchak,
Chanukah maamar tes zayin. Rav Hutner shtells avek a very interesting geder of the generations.
Rav Hutner said there's a generation that's considered the dor re'iyah. Dor re'iyah is the dor that
actually saw things happening.

Lemashal, Klal Yisrael stood at Har Sinai, it's a dor re'iyah. Klal Yisrael went out of Mitzrayim,
it's a dor re'iyah, they're a dor that saw. Later, the next generation would come and they'd be told
b'mesorah that there was Yetzias Mitzrayim, that there was a Mattan Torah. That generation is
called a dor mesorah. The dor didn't see it but the dor accepts a mesorah that this is what took
place. So Moshe Rabbeinu's dor for Mattan Torah is the dor re'iyah. The dor that went into Eretz
Yisrael was the dor of mesirah. (Yw°% 79011 °°0n 710 92°p 7wn). Afterwards it was given over.
So it went from one to the other. There's a dor re'iyah and there's a dor mesirah. Fascinating.

Rav Hutner says that the dor re'iyah is koveia, it sets up the understanding for all time of the thing
that it sees. Meaning to say, that Klal Yisrael stood by Mattan Torah (¥°121 nn72 8722 72°K2). Klal
Yisrael stood (71°X2) and mimeila the reflection of Mattan Torah, the understanding of Mattan
Torah, the havana of Mattan Torah that we all have, that nekudah of that havana of Mattan Torah
is still a hemshech of the original. So it is k’ilu, since they were mekabeil (7X7°2) in generations it
goes that way. That's the hashpo'ah of the dor re'iyah on the future generations.

Zagt Rav Hutner, it says in Vayikra 23:44 (5871 ,°12-2% ,7)77 *79h-NY ,7wh 9217). Moshe told the
moadim to Klal Yisroel. It's an unusual pasuk. We're so used to the pasuk we don't realize it. But
actually, it's a very strange expression: (7% 9272). Usually it's (782 D> °12 58 7wn 127™). It
doesn't say (PRIW° °12 PX A1 NNRA DR Awn 127). It doesn't say that. (92 DR AWMW S101Y Gwn D27
PR°), no. (MNKR? Awn PR awn 127) and it says a parsha. What does it mean ( *7¥h-nX ,7%H 9210
n17)?

Rav Hutner explains that moadei Hashem are k'neged Yetzias Mitzrayim and Matan Torah and the
Ananei HaKavod. And this was the dor re'iyah. (9870 ,°32-5% ,717 *79h-nY ,7Wh 127), he told
them: you're responsible for the moadei Hashem, you're the dor re'iyah. However you undertake
the havana of the dor re'iyah, that is what really is going to last for all generations. So, there's a



certain achrayus of a dor re'iyah. On the other hand, the dor mesora, has to be able to accept it, to
take it and to pass it on.

Yaakov Avinu said I'm going to give a brocha. What's the brocha? The shevatim they sat in bais
Yaakov, they were in Yaakov's house. They understood what it means to be in the batei ha'avos.
It's a dor re'iyah, it's a dor that saw the original kedusha. Menashe and Efraim grew up in
Mitzrayim. They're a dor mesora. There's no dor mesora like them. We have a mesora, we're part
of a community, a community of Yidden. They didn't grow up in a community, they grew up with
one father. Okay, not just any father, Yosef HaTzadik, but they grew up with a father who handed
down the mesora to them. But it was a dor mesora. The bracha for future generations is ( 722>
TwIndY 07oRd 0°P17R) like the dor mesora that was mekabel from the dor re'iyah even though they
were so disconnected from it and they still were mekabel, they became bnei mesora. So, that would
explain why we tell people in future generations to be like Menashe and Efraim.

When I saw this, I was thinking about another nekuda. In generations, there are times that a
generation has the opportunity to be a dor re'iyah. My generation, we saw those who built up after
the Holocaust. We saw when we went to shul men and some women also who had tattoos on their
arms from the concentration camps. We saw people who had suffered so much rebuild. We saw
HaKadosh Boruch Hu allow the rebuilding of Eretz Yisroel of millions of Jews to come to Eretz
Yisroel. We saw all of this, we're the dor re'iyah, we're the dor that saw it. It's soon going to be the
dor mesora.

The next generation, it's already going be like when we talk about the Spanish Inquisition, when
we talk about Gezeiras Tach veTat, when we talk about even World War L. It's history, that's the
way we look at it. In the next generation, all this is going to be history. What is their impression
going to be? You know Klal Yisroel by Matan Torah were mekabeil (¥°721 nn72 787221 7n°R2). So,
it remains for generations when we talk about Matan Torah there's a certain fear.

Sukkos is the Ananei HaKavod. It seems to me Klal Yisroel did not in the first place express its
awe properly on the Ananei HaKavod. So, here we have a case where the doros it didn't remain
with that level of appreciation.

Same thing is true about Eretz Yisroel, same thing is true about the post-Holocaust experience. We
are responsible that it should remain that way depending on how we appreciate it. If we don't
appreciate it, then we're going to cause that it doesn't remain 1’doros an appreciated idea. We're
the dor re'iyah, we have to make something out of it.

3 — Topic — Shimon’s disagreement with Yosef about being the Bechor to Rachel

One last thought. A pilpul in the sefer Dover Tov, it's a beautiful sefer on the parsha. He asks: why
Shimon had a sinah for Yosef? It says in 49:5 (27°n927% ,0n7 *93--0°1% ,17) 1wnw). Chazal say that
it came from Shimon. That Shimon was the one that Rashi says (1127 12°9¢/7 ®37). Shimon was the
one that threw Yosef into the pit as Rashi says in Parshas Mikeitz. Rashi says in dibur hamas'chil
Shimon in 42:24: (712 12°9¢7 X37). Shimon did it. Who's the one that said to Levi in 37:19 (737
X2--1177 ninono Yv2). Why? Why was Shimon so anti Yosef? Yosef was a bechor le'imah. He



deserved to have a kesones pasim. He was a bechor le'imah, and we all know that Yaakov wanted
to marry Rachel. So he got something special. Why so much kinah?

This sefer Dover Tov says a beautiful shtikel Torah. He says Chazal tell us that Leah was going to
have a seventh shevet. But she realized that meant that Rachel would have only one. She davened.
According to the explanation of the Maharsha, quoting the Poneach Raza on the Gemara in Niddah
31a, Dinah was actually formed in Rachel's womb, and Yosef was actually formed in the womb
of Leah. And then they switched places. Shimon knew this. Because later Shimon would marry
Dinah. How could he marry Dinah? It's a sister, even Bnei Noach don't marry sisters.

The answer is that he didn't marry his sister, he married a half-sister, which is muttar to Bnei
Noach, and therefore, it was something that was muttar. But it's only a half-sister if you accept the
idea. Really, to everyone's eye, Dinah and Shimon were born from the same mother and the same
father. The only thing is if we accept the Maharsha that conception was back in the womb of
Rachel.

Now to Shimon, this was a very important thing because Shimon married Dinah. So now Yosef
gets a kesones pasim. Everyone's saying, you know why? Because he's the bechor le'imah. Not
really the bechor le'imah, says Shimon. Really there was a switching of places. Therefore, it wasn't
really a bechor le'imah, and he very much disliked the idea that Yosef should be treated as a bechor
le'imah.

Beautiful shtikel Torah, and it turns out I left you with a short question on Acharos Hayamim. |
left you with a nice vort and an issue as I end up. With that I would like to wish everyone an
absolutely wonderful fantastic Shabbos Kodesh!

Rabbi Reisman — Parshas Vayechi 5785
1 — Topic — Yosef’s Generations

As we prepare for Shabbos Chazak, Shabbos Parshas Vayechi, the Berachos of Yaakov Avinu. I'd
like to share with you a couple of thoughts on the Parsha, but to begin with, as I was being Mavir
Sedra, there's a question that disturbed me that I don't think I've ever thought about it before, and
it's something that's just a technicality that seems to be a little strange, and I'll explain.

I'm talking here about the life of Yosef. Of course, Yosef, at the age of 17, went down to Mitzrayim,
and 22 years later was reunited with his father and his brothers, at the age of 39. By that time,
when he was 39 years old, we're aware that he already had two sons, Ephraim and Menashe, and
they weren't little babies because we're told by Rashi that Menashe was the interpreter when the
Shevatim came, so we would guess that at the very least he had to be 5 or 6 years old to be an
interpreter in the king's palace. So let's say if Yosef at that time was 39, that he had Menashe when
he was 33. So he has his first son at the age of 33, the second son shortly thereafter. Yosef lived
until 110, meaning that when he passed away, his oldest son Menashe who was born when Y osef
was 33, then at that time he was 77 years old. 77 plus 33 is 110. So Menashe was 77 years old at
the time. Yosef lived to see Menashe at 77 years old.



How many generations did Yosef see? Well, I would think a 77-year-old man, certainly in those
generations when they apparently got married younger, would have had certainly grandchildren
B’ezras Hashem. Under normal circumstances today a man can be a grandfather by the time he is
60. And by 77, usually 77 years later, a person would have great-grandchildren already. So if
Menashe had children shortly thereafter, and if Menashe was 25 years old when his oldest child
got married, and then his oldest child was 25 years old when he got married, and his oldest child
was 25 years old when he got married, he should have really seen great-great-great-grandchildren.
All right. So Yosef sees Menashe at 77 years old.

What's surprising to me is that at the end of the Parsha, the Parsha says a Chiddush after Maftir as
is found in 50:23 (q9 °272-%¥ ,1792--1WIN-12 °OR 012,03 ;DWHY 232 ,00798 A1 877). The Posuk is
telling us that Yosef had a Zechus that he saw a third generation, and even the children of ( 7°27
T¥In-12), which is his great-grandchildren, he got to see. It's a Chiddush that the Torah would say
it as a surprise that he got to see great-grandchildren if he lived 77 years. It's just a Ho’ara of
thought about the chronology of that which took place.

Perhaps that's why Rashi really changes the Pshat and the Pasuk. It says (791 272-¥ ,379?). The
Posuk says that they were born on (791> °2732) that he was the Sandik for a great-grandson. As I said
this wouldn’t be a Chiddush. Maybe this is why Rashi, the last Rashi in Sefer Beraishis, says ( 1772
1272 7°2). Why does Rashi say he raised them? That's not what the Pasuk says. The Pasuk says
they were born. It may be that it bothered Rashi the question that I'm asking, that the chronology
of the whole story is not a Chiddush that he was a Sandik, or that he saw the birth of a great-
grandson if his son was 77. It's not such a Chiddush. Why would the Torah say it? It may be that
it tells you this aspect, that he was Zoche to raise (2°W5% °12), raise great-grandchildren, and that
would be a Chiddush. Okay, anyway, that's a thought.

2 — Topic — A Thought from the Seforna

Let's go back to the beginning of the Parsha. I'd like to share with you a thought from the Seforna.
It says as is found in 48:10 (357 1722 2X7¥° °°9)) that the eyes of Yaakov, they got old because he
was old.  mean, as an aside, it's a little strange. It's saying, like, it was natural. Big deal. Y ou know,
he couldn't see well because he was old. (niX7? 251 X?). We understand that there was some
Shamayim Cheshbon that he couldn't see. But at any rate, so what happened? (P28 onR w3), Yosef
said, well, my father can't see my children. Even though he saw, he said, (7%%-"1), but he didn't see
them, I guess, clearly. (277 p207 077 PE™1 128 ank wWa1). So he brought them close and he kissed
them. Why is that important? Okay. Why does his not being able to see have to do with this part
of the story? I don't know.

The Seforna says an incredible thing. He says (nix77 221 X?), he says that for Beracha to be Chal
from a Tzaddik, the Tzaddik looks at the Mis’bareich, looks at him with a good eye, looks at him
in a favorable way. And that's how a Tzaddik is Zoche to give over Beracha. A Tzaddik gives
Beracha by looking at someone in a positive way, in a favorable way.



The Pachad Yitzchak writes that it says by Ma'aseh Bereshis between the different days, ( 877
2jv-"3 0>9R), Hashem saw that it was good. Hashem put in the Bri’a of Vayar Ki Tov, that when
you look at things and you see them as good, that it gives Beracha.

So the Seforna is saying that. He's saying, (D77 221 X7 ,129 1722 2872 *¥1). So he couldn't see
to give Beracha. So what did he do instead? (2377 panm o377 pw"). Says the Seforna, (W1 P2 7w 72
N572 o775y 9 02). Through a kiss from an Adam Gadol, a Beracha is Chal. It's an important
idea to understand, that when the Ahava of an Adam Gadol and specifically the kiss of an Adam
Gadol is on a person, it brings Beracha.

I remember of Rav Elyah Svei speaking at the Shloshim of Reb Yaakov. He said that he was once
sitting with Reb Yaakov and a Bachur, an immigrant Bachur from Russia who had been part of
the effort of Be'er Hagola, and he became a Ben Torah. And he was there. So he said, Reb Yaakov
said to Rav Elyah Svei, that when he came, I gave him a kiss. Who knows, maybe from that kiss
he became a Ben Torah. Reb Yaakov said that. Reb Yaakov said it's not just a mechanical kiss, it's
the Ahava that he had. And the Ahava of an Adam Gadol that comes in such a way, it brings
Beracha.

I once saw in the Siddur Yaivitz on Leil Shabbos Kodesh, he talks about the Nechitzus of Neshika.
Reb Schwab talks about this idea at the end of Parshas Toldos (page 70-71 on 28:5). He says an
incredible thing. He says, (w51 1NaR77), to our sorrow, there are people among the Jewish people,
even Frum people that are crooked, that are not so straight. (%2> 9752 o°Rix1 01w°). How could it
be? How could it be the children of Avraham, Yitzchok and Yaakov, who embodied Emes? How
could it be that people, descendants of those who served at Har Sinai, could be crooked in their
interaction with other people? Zagt Reb Schwab, that comes from the kiss of Lavan. Lavan runs
after Yaakov, and he complains to Yaakov. You didn't give me time. 31:28 ( °327 p¥1? , 30001 X9
°01297). He knew, he understood quite well Yaakov's Kavana. Yaakov wanted to run away before
he gives them a kiss. 32:1 (¥ni129) 329 pWan ,7922 127 02v). He insisted on giving them a Kkiss.
Rav Schwab brings from one of his Rebbeim, that someone once heard the Chafetz Chaim when
he was learning the Parsha of Parshas Toldot. And he heard that when the Chafetz Chaim got to
the Pasuk (101127 329 pw), he said in Yiddish, (2> 2py 19w1p 0Ivpys vwe1 ORI VI7IRA W7 WIAR
nnR N7 X 2py°). He called Lavan the bandit. So this bandit could not kiss Yaakov. Yaakov is
Middas Emes.

So that, the idea, the kiss of Lavan was a kiss that had the negative Hashpa'ah. The idea being that
a kiss of Ahavah is able to be Mashpia, in a proper way, when it's the right time. When it says, the
Ribbono Shel Olam talked to Moshe Peh Al Peh Adabeir Bo, I speak to him mouth to mouth. It
should have said Peh El Ozen Adabeir Bo. Why does it say Peh Al Peh? It's because the Midda of
Peh Al Peh, the Midda of mouth to mouth is the Midda of tremendous Beracha. It is a Dveykus.

When somebody dies in the best way possible, when Miriam, Aharon, and then Moshe Rabbeinu
die, we call them Misas Neshika, the Misah of a kiss, the Misah of Neshika. Don't underestimate
that the Ahavah you could have for somebody, The Ahavah you could have for somebody, a
Yiddishe Ahavah that you have, an Ahavah that's based on a person Shtayging. You give a Bachur
a kiss, a kiss on his head, you don't kiss Bachur on the mouth. A kiss on his head, you give him a



kiss with an Ahavah, a pride, that could be a Mashpia. And so, this is the idea of Neshika that the
Seforno learns in a couple of words, here from the Pasuk by Yaakov Avinu.

3 — Topic - The Berachos

Let me turn, and with the couple of minutes left, mention something about the Berachos of the
Shevatim. 49:13 (35¢" o> 7inY ,17927). One of the Berachos is that Zevulan has a Cheilek ( qin?
o°?), he has a Cheilek at the beaches. And many people understand, erroneously so, that Zevulan
had a beachfront property. The truth is that Asher had a beachfront property. Asher lined the
Mediterranean. There's a Pasuk, similar to Zevulan (19¢° o°»° 7in?), somebody pointed it out to me
this week. It says regarding Asher in Shoftim 5:17, (2°»> qin% 2¥» "WR). This is in the Haftorah of
Beshalach in Shiras Devorah. Asher was the one who really had a beachfront property. There
obviously were Shevatim who were by the (2°» 7in?), who had property at the edge of the
Mediterranean. Zevulan had the smallest of all those that had Chalakim at the edge of the
Mediterranean Sea, Yehuda and Asher. Zevulan was the smallest. What's going on with Zevulan?
(15w o°n2 qin?) It's a Davar Pele.

When I was being Mavir Sedra, I saw in the Netziv, the Beracha is not that he had a beachfront
property. The Beracha was that he went out and he was a businessman. He was a person who did
shipping. They weren't fishermen. Fishermen were Asher. The Sheivet of Zevulan were people
who traded. They were importers, exporters. They were people who did business (2°»> 7in?). Why
is it mentioned Tzidon? Because Tzidon was a very busy commercial city. From then until today,
Tzidon is still on the Mediterranean Sea. The idea of the Beracha of Zevulan is not that he had
property by the edge of the water, but that he was a boater and he was a shipper.

This fits well with those who understand that the Chilazon is not a shallow water creature. If it was
a shallow water creature then Asher could catch him just like Zevulan could catch him. It's a deep
water creature. Like the Radzina held that it's a deep water creature. Why? Because if it's Zevulan
that had it, then it means you need boaters, you need people to go out in boats to catch the Chilazon.
It doesn't seem to be a snail in the shallow water, which Asher could catch just as well as Zevulan.
It seems more something that you need somebody who goes out in boats, a deep water creature.
That's what it's Mashma from the understanding of this Beracha of Zevulan. Be that as it may,
these are a couple of thoughts for Shabbos Parshas Vayechi.

Tomorrow is Asara B’Teves, a fast day. Long Pshetlach are written about when Asara B’Teves
has come on Friday. I'll give you the short version. When Asara B’Teves falls on Friday, two
things are different. Number one, you don't say, Avinu Malkeinu by Mincha. Number two, you are
allowed to take a hot shower. Normally, on a fast day, the Mishnah Berurah says, Ashkenazim
have a Minhag not to take hot showers on a fast day. But on Erev Shabbos, you're allowed to.
That's it. You don't need to read a five-page piece on Asara B’Teves She’chal B’Erev Shabbos.
Everything else is the same.

You break the fast the same time you would otherwise. You Daven first and make Kiddush at the
Zman, whatever Zman you normally keep, for the end of a Yom HaTaanis. And with that, and
with the Tefilla that Asara B’Teves should be turned quickly to a Yom Tov again, as it was,
between the Churban Bayis Rishon and Churban Bayis Sheini. All those Tzomos were Yomim



Tovim, they should turn back to Yom Tov B’karov Mamash. Wishing everyone a meaningful fast,
a wonderful Shabbos Kodesh, and a Chazak Chazak V'Nischazeik. Kol Tuv!

Rabbi Reisman — Parshas Vayechi 5784
1 — Topic — Something for the Shabbos Table

As we prepare for Shabbos Parshas Vayechi a Parsha of Chazak Chzak V’nischazeik, Klal Yisrael
needs a lot of Chizuk. Every day there are Nebach Korbanos. We don’t see a way out. Only the
Ribbono Shel Olam can help us out of this terrible Tzarah that we are in now. We have to double
down on our Davening, we have gotten Upkekilt already from it but you see pictures of young
men that are Korbanos every day Kim’at Rachmana Litz’lon.

Let’s talk about the Parsha. I want to tell you, we have a game that we used to play every once and
a while at the Shabbos table and that is that I used to ask certain questions that had to do with the
names of Parshios. One of my favorite questions was to come up with names of Parshios that have
the same Shoresh. In other words, you have two different Parshios and they have the same Shoresh,
like Lech Lecha and Vayeilech. They are two Parshios that have the same Shoresh. So we used to
play this game. Of course there are two sets of three. There are places where you have three
Parshios with the same name and that I leave for you to figure out together with your family at the
Shabbos table.

One of the doubles that people often miss was Vayechi and Chayei Sarah. Now of course the word
Sarah is not part of it, but Chayei and Vayechi have the same Shoresh. They both have a Shoresh
that have to do with life. What is interesting to note, is that the two Parshios whose Shoresh is Chai
or Chaim, life, both Parshios are about the Petira of Sarah and about the Petira of Yaakov Avinu,
in this week’s Parsha. It is fascinating that the names that have to do with Chaim, they are the
Parshios that have the Petira of great people, of Sarah and Yaakov Avinu. Maybe it is a Remez
that Tzaddikim even when they are no longer alive are called living.

2 — Topic — Are Ephraim and Menashe Independent Shevatim or Part of Sheivet Yosef?

There are two aspects of the Parsha that call into something that I am learning independently and
I will take the liberty of sharing each one with you. Yaakov Avinu tells Yosef as it says in 48:5
(-1 TR TAIRI--TWIR 09N [DT-"0--T0180 TN OR2-TY L0080 YRR T7 027710 17330 TY)).
He says that the children born to you in Mitzrayim they are going to be Shevatim and with that
Yosef got some sort of a double Cheilek in the Shivtei Ka. What is (7n¥)) and now? In English
there is an expression and now what are we going to do. What is now? Why does the sentence start
with (7p¥1)? What does it have to do with now?

Zagt the Meshech Chochmo beautiful. (->9--7727%% 798 *R3-T7Y ,0°71%7 782 77 22792130 7°12-30 1Y)
Y1 ,09% :07). Ephraim and Menashe are two Shevatim now in Olam Hazeh, but when it comes
the Geulah Ha’asida, Eretz Yisrael will be divided all over again. It says this B’feirush in
Yechezkel that the old Chaluka in Eretz Yisrael will be Bateil and there will be a new division of
Eretz Yisrael, and there Ephraim and Menashe will be one Sheivet, Yosef. At the very end of



Yechezkel it says in 48:32 (708 791 WY)). It says Yosef has a gate and there are 12 gates to the
old city of Yerushalayim L’asid Lavo and the 12 gates are 12 Shevatim. Levi has a gate and Yosef
has a gate, not Ephraim and Menashe. Ad Kan. This is what the Meshech Chochmo says.

Independently, I am learning Perek (1°7m1 v°) (in Bava Basra) Shabbos afternoon in our Gemara
Seder and we are up to Daf 122a to which the Meshech Chochmo alludes. Tosfos there Tak’e says
(70X QDY WW DN 20972 AR PR ROR 190 RY 721 0°IOKY AW R IR M2 ww). It is all wonderful.

Unless you learn Sefer Yechezkel. Even if you never learned Sefer Yechezkel. If you look at the
Maharsha who learned Sefer Yechezkel, if you look in the Rashash who learned Sefer Yechezkel,
they are both Matmia. If you learn Sefer Yechezkel which is 48 Perakim long, the 48th Perek
describes the division of Eretz Yisrael in the Yemos Hamoshiach. In the beginning of the Perek it
says that there will be 13 strips of land. L’asid Lavo Eretz Yisrael will be divided with strips of
land that go from the Mediterranean Sea all the way to the right, to the east as far as Eretz Yisrael
extends, and every Sheivet will get a Cheilek that runs across Eretz Yisrael and every Sheivet will
get an equal Cheilek. As it is described each of the Chalakim will be across Eretz Yisrael and it is
the width of the land, and there are 13 strips. In the 13 strips Ephraim and Menashe are separate.
It is a Davar Pele Meod. How could the Meshech Chochmo and Tosfos say that Yosef gets one
Cheilek? Therefore, it is really a Davar Pele. Now I mention this not just for this Kasha but because
in general it is strange that the last Perakim in Yechezkel are not known.

The Rashash there after he asked a Kasha on Tosafos he says Agav I want to tell you something
else. L’asid Lavo Yerushalayim and the Beis Hamikdash will be separate. The Beis Hamikdash
will not be in Yerushalayim. The city of Yerushalayim I believe he says will be 45 Mil which is
about 30 miles south of the Makom Hamikdash. The Beis Hamikdash will be on a high mountain.
The Har Habayis will be one mile square which is much bigger than the Har Habayis today. There
is no room for a one mile square Har Habayis on Har Hamoriah. All this is so not known, it is a
Davar Pele. There are Shtiklach Torah and Vertlech said about the Bayis Hashlishi. There are
speakers who describe standing by the Kosel and IY”H the Beis Hamikdash will come down
behind the Kosel. That is not true. That is not where the Beis Hamikdash is going to come.

I had this investment opportunity. When Moshiach comes I would like to do is have busses right
by the Kosel. People are going to come there to see the Bayis Hashlishi and they will be 30 miles
to the north. I will make a mint. Everyone is going to come there and I'll tell them you want to see
the Beis Hamikdash? Pay for a seat on the bus. I’ll bus the people to the Makom Hamikdash. It is
so not a Davar Ye’dua, it is a Pele. The moral of the story is that you have to learn Yechezkel.
Even if you don’t want to learn the whole Yechezkel, learn from Perek Lamed Daled to Perek
Mem Ches which describes the Bayis Hashlishi which is not so easy and you have to work on it.
Today there are excellent Seforim and some even have diagrams. So much for my advertisement
but this has to do with what I’'m learning in Perek Yesh Noch’lin.

3 — Topic — Is it better to have the Geula Mitoch Rachamim or Mitoch Din?
In the Parsha it says in 49:1 (2’227 N°0R2 ,0008 XIP-WR DX ,007 773X 19087). Yaakov Avinu

wanted to tell Klal Yisrael what would happen by (2°»23 n°X) and he was unable to. HKB”H
sealed it from before him and he forgets it and he can’t tell Klal Yisrael. There are two difficulties.



1) Why was it revealed to Yaakov if he wasn’t allowed to say it over? 2) Why wasn’t it just told
to him don’t tell. He has to say to the family I am about to tell you what will be by (2177 n*1X)
and then it is Nistar from him. Why?

The Tzlach (Nod’e B’Yehuda) in Pesachim Nun Vav where this Chazal is found and he says
something that is not typical of the Tzlach. It sounds more like a Vertel than a Nod’e B’Yehuda
Shtickel Torah. He says the following. He says Yemos Hamoshiach is called Keitz Hayamim
which simply in Aramaic is (2°23 D*X).

I happen to be learning Sefer Micha in our Hakhel Shiurim and I'Y”’H Monday morning I will be
giving a Shiur on Perek Daled of Micha in Agudas Yisrael of Madison at 9 AM where you will
have an opportunity to learn parts of Nach that you never learned. Anyway, there it also says the
expression of (2°1n27 N°X). The Targum is Keitz Hayamin. Now obviously in Targum it is spelled
with an Ende Nun. Zagt the Tzalch there are two Geulos, the Keitz Hayamin and the Keitz
Has’mol. The right sided Geula and the left sided Geula. Do you believe it? This is what he says.
Keitz Hayamin is B’rachamim, with mercy. Keitz Has’mol, the left hand represents Din.

What is better to have a Geula with Rachamim or with Din? The Tzlach says that it is better to be
Zoche to the Geula with Din. Klal Yisrael should deserve the Geula. It is better than a Keitz
B’rachamim where we are really not deserving.

Zagt the Tzlach, the Keitz Hayamin was revealed to Yaakov, if Klal Yisrael won’t be Zoche to
Din, won’t deserve it then the Geula will come with Rachamim. That was revealed to Yaakov. If
Hashem wanted that Yaakov should tell them I know the Keitz Hayamin but it is hidden from me
and I can’t tell it to you. This is because it is not what we want Lechatchila, it is not our preference.
Our preference is the Keitz Has’mol where you should get it Al Pi Din. So the revelation to Yaakov
and then the subsequent hiding it from Yaakov in it of itself had a message. The message is that
B’rachamim it was revealed to me that there is a time of Rachamim. Klal Yisrael should know
there is a time B’rachamim, however, it is not optimum. Optimum is you should be Zoche B’din.

This is a message for life. We say Asher Ani Oheiv Ani Mochiach. The Ribbono Shel Olam gives
Tochacha and Yissurim to people who He loves. What do you mean that you love someone and
you give them Yissurim? No! It means the ideal is for a person to face challenges, serve HKB”H
Mitoch challenges and then be Zoche.

So that, if someone faces challenges it doesn’t mean that G-d doesn’t love him. It means that G-d
does love him. It means that the Ribbono Shel Olam wants you to be Zoche to a true Zechus and
that involves lifting heavy weights in this world. You don’t get muscles without lifting heave
weights. It involves lifting heavy weights. Sometimes the challenges are great. [Y”H we will be
Zoche, that is the true Zechus. Klal Yisrael is going through such a challenging time. It is a heavy
weight to bear. Wishing one and all an absolutely wonderful Shabbos.

Please Daven for my brothers who are in Gaza. There should be a Yeshua, there should be
protection. Ribbono Shel Olam let it go over a Shabbos with no Korbanos. It is not a Neis Nigleh,
it is a Neis Nistar and there should be no Korbanos. Please Ribbono Shel Olam help Klal Yisrael.
Kol Tuv!
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Rabbi Reisman — Parshas Vayechi 5783
1 — Topic — A Dikduk Point at the beginning of the Parsha

As we prepare for Shabbos Parshas Vayechi. The week of Chazak Chazak, the week that we finish
Sefer Beraishis and go on to the Sefer HaGeulah. Before I begin, I do want to make a Dikduk
point. Near the beginning of the Parsha we have Yaakov Avinu telling Yosef as is found in 47:30
(°naR-oy ,>n20Y) .(°"nax-ov ,°n2ow)) means I died. Obviously Yaakov was not saying he died. When
you pronounce it Mil’ail (*naR-ay ,>n20¥) it means I died. ("naR-0¥ ,>n20¥") with the emphasis on
the (°n) means I will die. And I will return to my forefathers. So the Baal Korei has to be careful
to put the accent on the (°n) as opposed to (22¢) as it certainly changes the meaning, and therefore,
is a Davar Ham’akeiv. It is very important to point it out to your Baal Korei.

2 — Topic — A Thought About Ephraim

When you learn the beginning of the Parsha you read about Ephraim. Ephraim is very special.
Ephraim wasn’t a Shevet and Ephraim and Menashe were bumped up to be Shevatim which is a
tremendous Madreiga. Then within Menashe and Ephraim, Ephraim was given precedence to
Menashe which also indicates the level of Ephraim, the level of his stature and his position among
the Shivtei Ka.

What is troubling is that in Tanach Ephraim is synonymous with the failure of the 10 Shevatim.
As a matter of fact, the 10 Shevataim are called Ephraim. Typically speaking when you have a
Posuk with Ephraim’s name in Tanach, like in Hoshea 12:15 (2°717nn ,0729% 0°¥27). Ephraim has
caused bitter anger against the 10 Shevatim. As Yeshaya says at the beginning of Perek 28 ( ,*i7
0779 3% NIX3 NYY). The drunkards of Ephraim. Ephraim is really in Tanach the symbol of those
who failed. It is interesting because coming from this week’s Parsha to switch over to Tanach and
see that Ephraim is the name of the part of Klal Yisrael that failed, that disappeared to a great
extent, is somewhat confusing.

On the second day of Rosh Hashana we lain the Haftorah from Yirmiya. There, Yirmiya Hanavi
says in the name of Hashem as is found in 31:19 (,i2 727 >70-"3--2°YyWYY 7922 OX ,0°198 2 P2 127
71y 937218 197). There, the Ribbono Shel Olam speaks very fondly of Ephraim. (279 °% 2992 127).
He speaks of Ephraim as his dear son. (2°y@/y¥ 772 oX). The child with whom I played. (727 >12->2
j2) all I have to do is talk about Ephraim. (7i¥ 31721% 157). It makes me think that there is something
wonderful about Ephraim. The Ribbono Shel Olam is talking about Ephraim after the Churban and
after the 10 Shevatim went to Galus. This is the way He is talking about Ephraim. Ephraim is the
rebellious 10 Shevatim? Halo Davar Hu! Isn’t it a little strange?

[ 'was learning this during the summer in Ohr Sameach and it was the afternoon probably in middle
of second Seder time like 4 pm or so and in front of me was a young man who must have been 20
or 21 who was reading from the Siddur to one of the Frum Bachurim or YungeLeit from the
neighborhood. He was reading and he wanted the friend to correct him in order to be able to read
properly. A lot of Baalei Teshuva struggle with it. Here is someone who didn’t learn Aleph Beis

11



until he was 20 years old, and he is sitting there like a child reading the Siddur and he wants to be
able to pronounce the words like a regular person does. He is sitting there reading. I am thinking
to myself, that he is the one that the Neviim talk about in Yirmiya 2:2 ( 89 782 ,727%2 >0 7037
7y177). I very often think about the boys who come from backgrounds that have no Shaychus to
Torah, and they really give up everything in a great degree it is (7y177 X7 Y82 ,727%22 0K 7027).
They come with no background and they go out.

Once in the summer I had about 20 Bachurim from Ohr Sameach for a Shabbos Seudah and they
were singing (7y177 X2 Y82 ,727%2 0% 7027). I looked at their faces and my heart pulled. Some of
them I know personally and some I don’t know personally. They are literally like Klal Yisrael
leaving Mitzrayim, they leave everything behind and they go to a place where there is nothing,
where there is no support, where they have to find everything themselves. That is Ephraim.

The Navi says in Yirmiya 31:17 (91X) °3079° ,771107 0229%). Ephraim (77110n) struggles, he travels.
(°1m79?) He is given Nisyonos and Yissurim. (191X)) and he responded to them. Ephraim is Davka
the (ywWyw 727). Ephraim is the one who struggled, who failed and can pick himself up and come
back.

What are the 10 Shevatim? The 10 Shevatim failed and they went to the Galus of the Aseres
Shevatim. The 10 Shevatim were sent out to exile before the Churban, and Yirmiya brought some
of them back. He brought the remnants back. Gemiri D’lo Kala Shivta. We have a Kabbalah that
no Sheivet died out. Yirmiya brought back some of them. It may be that 80 or 90% disappeared
but 10% came back. HKB”H says it is worth it for me. The (2y¥y¥ 77?), the beauty of this (°p? 12
079% *9), the beauty of those who come back.

That Ephraim, that is us. What do we have in Galus America? We also Rachmana Litzlon, we are
also losing 80%, we are also losing a tremendous percentage of Klal Yisrael, but look at those in
this land that pulls you away from religion at all and certainly pulls people away from a religion
that requires discipline, that requires a person to watch what he eats, watch what he drinks, watch
what he looks at. The beauty.

The Nesivos Shalom brings from someplace that the Baal Shem Tov said that it is impossible to
explain to a non-Jew what the discipline of a Jew is. E Efsher L hasbir L’goy Ma Hu Yehudi. His
grandson said to him, Zaide a Yid doesn’t understand Ma Hu Yehudi, what it means to be a Yid.
It is just an incredible different universe that we live in. People embracing Torah and Avoda and
Yir’as Shamayim.

In the struggle over the control of the Yeshivos, somebody was writing an affidavit. A professor
who is a genius of a person, well written, well spoken, well respected. He wanted to explain in the
affidavit what it is that boys learn in Beis Medrash. He started to explain the first Sugya of
Hamafkid, the idea that when you give a Pikadon and it gets stolen and the Shomer is Patur but if
he pays anyway then the Daled and Hei goes to him. He was explaining something that 7" graders
learn. When he wrote it up and I looked at it I thought they are not going to understand this, the
lawyers and judges won’t understand it. It is too complicated for them. But what do you mean we
have 12 and 13 year olds learning this?
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(oA 0798 0°v27) (771100 0119X). The Ephraim that rebelled and then they had grandchildren
who came back. (ywyw 72 oX ,079% °7 7992 127). That is the Ephraim of this week’s Parsha, the
Ephraim that grew up in Mitzrayim. The child who grew up in Mitzrayim and he was an Ephraim.
He went to be Charusos with Yaakov Avinu. What a beauty of Ephraim. What a beauty of Klal
Yisrael in our generation.

3 — Topic — Yosef’s Middah of Anava

Yosef is begged by the Shevatim to be Mochel them. Yosef is a king, Yosef is the Melech, Yosef
is the one that is close to his father, Yosef is the one that was wronged. Yet, Yosef doesn’t get
angry. Yosef expresses surprise, you think I am not Mochel you?

50:20 (m2b% mavn ,0°P%). HKB”H meant it for good. The example of humility, humility in the face
of people who wronged you, humility in the time that you are the king, that you are in control.
That humility is a big lesson of this week’s Parsha.

There are two types of Anava, there are two ways that a person could be an Anav. 1 — A person
can understand that it is all silliness, Shtuyot. All the petty grievances that people have are silly.
Get on with life, what are you worried about. Someone said something not nice to you, he didn’t
give you a Kibbud, he embarrassed you, get on with life, don’t be busy with it. Look forward,
don’t look backward. Like Dovid Hamelech says in Tehillim 90:10 (73) .(79y21 ,w°r7 13-°3) life ends
quickly. (7oyn,w°17). Quickly it speeds away from you. Say (77 11m1X1) what are we. It is all silliness.
That is one way to practice humility.

2 — The second way to practice humility is that is when a person looks at himself as not Rau’i.
Compared to his friend he is a nobody and his friends are better than him. He sees the Maalos of
his friend and he considers himself nothing as compared to his friend. He sees himself as less than
his friend. (79X 79¥ "D1X).

Which is the correct way of Anava? It is all Narishkeit, it is all Shtuyot, there is no place for Gaiva,
or that others are better than me? It would seem to me that the first way is correct, the first way is
Emes. It is all Shtuyot, it is all silliness. The second way is not Emes. If I practice humility and |
say I am less than the other guy and the other guy says about me that he is less than me, one of us
is wrong.

It is interesting, that the Aruch Laner in Rosh Hashana 17a where the Gemara brings from Micha
7:18 (In201 ,NORYY ,vws Sy 1287 13y Rpd 733 9P °n). The Gemara says on the top of the Amud Beis
who does HKB”H forgive? (2°1°w> %2y 2wnw *»?) .(\n2m 1 Xw?). To someone who practices
humility.

The Aruch Laner says there that Middas Anava B’emes, the true Middah of Anava, is the second
way. | don’t understand that. What is lacking in the first Middah of Anava? Why does a person
have to see himself as, nothing? A person has to see himself that way? It is silliness, it is Shtuyot,
the whole thing is silly. I don’t know. I don’t really understand it. I look in the Shaar Anava in the
Orchos Tzadikim and these things confuse me.
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It seems the fact that everything is silly it doesn’t pay to make a fuss that is a Davar Pashut, it is a
Davar Sichli. That is not working on yourself. Working on yourself is seeing Mailos Chaveiro. It
seems that is more working on yourself. I am not sure. But one thing I am sure. In our fast paced
loud world, we really need to practice humility. If we can’t do the Middas Anava Amiti of the
Aruch Laner at least the first one, the basic one. It is all silliness. Think about the things that bother
you. Stop for a minute. Shtuyot. Silliness. Hevel Havalim. If we understand that, then we have a
path. We have a path towards humility. And so, the message of Ephraim and the message of Yosef
and his humility. Two lessons from this week’s Parsha. It is appropriate that after you learn these
lessons that you say to yourself Chazak Chazak V’nischazeik! Let us strengthen ourselves in the
Middah of Anava and the Middah of bouncing back and the Middah of doing all we can. With
that, I wish everybody an absolutely wonderful Shabbos Kodesh, a Gevaldige Shabbos of
Hischazkus.

Rabbi Reisman — Parshas Vayechi 5782
1 — Topic — A thought on Yaakov Avinu bowing down to Yosef

As we prepare for Shabbos Parshas Vayechi and in Flatbush it is the Torah Vodaath Shabbos.
Torah Vodaath Shabbos is our preparation for our major fundraiser of the Zman and that is B’ezras
Hashem an online Rayze It fundraiser this coming Monday and Tuesday. I hope that one and all
will participate. I speak to you every week from the office of the executive director of our Yeshiva
and I am very grateful to him for all of the responsibility he takes for the Yeshiva, and he has asked
me to ask everyone here to please participate this coming week by contributing. I certainly hope
that you will be part of it.

For this week’s Parsha let’s start from the beginning. In the beginning of the Parsha in 47:31
(on WXI-2Y L2870 mawn). Yaakov Avinu bows down to Yosef. Rashi says ( 7930 7°17°¥2 X7¥n
). That when it is a person’s time of Hatzlacha show deference to him. That is what we learn
from here. (72 70 7°17°v2 X9vN), an expression. A few Pesukim later in 48:2 (,2¥1 2870 ,pi0nn
mon3-2Y). Yaakov Avinu sat up because Yosef was coming. Rashi says from here we see ( A& R
MI%1% 722 PRYINY IRIM .T12212 PI2ARY K17 771,212 Rw °0 9v). To give Kavod to the Malchus. Even
though it was his son he gave Kavod to the Malchus.

There is a difficulty here. There is a Kasha that many Meforshim ask and the Brisker Rav the
GRI”Z asks that it says the same thing in two Pesukim. (7un3-5y ,2¥1 %8707 ,p10n7) that maybe
that is because of (72 730 17°¥a X7¥n). How do you know that it is Als Kavod Malchus? The
reverse (7RI WXI-2Y 2807 mpY). Maybe that is Als Kavod Malchus, how do you learn two
things from here. Maybe he did both Als Kavod Malchus or maybe he did both because of ( X?yn
% 130 m17y3). Tzorech Bi'ur.

I would like to share with you an important Yesod, a general Yesod for Derashos from Pesukim.
The Netziv in his introduction to Hameik Shaila writes that very often we Darshun a Posuk not
because of what took place but because the Torah wrote it out. In other words, the reason to
Darshun for example the Posuk by the Akeida where Avraham told Eliezer and Yishmael as is
found in 22:5 (73-7y 17293 ,7937) *IX)). Yitzchok and I will go alone and the two of you ( 715 02%-12y
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qinna-ay), sit here with the donkey. So we Darshun Im Hachamor Am Hadom’e L’chamor that
they were compared to a nation of donkeys L’gabei whatever Drasha it is.

Said the Netziv do you think that Avraham Avinu meant that when he said sit here with the Chamor
that you are Dom’e to a Chamor? Certainly not. The Drasha is not from what Avraham said, but
the Torah doesn’t write every word that a person said. For example, Moshe Rabbeinu was by the
Sneh for 7 days. If you read the Pesukim in the Torah that tell you what happened by the Sneh, it
would take you three minutes. The Torah writes what is appropriate to be written, what is
appropriate to learn something from.

Coming back here. A Drasha is not from the fact that Yaakov Avinu sat up (,2¥1 787> ,pin0n
mung-9Y). It could that he did that because (7°% 7530 °17°¥2 ®9¥n). Our Drasha is from the fact that
the Torah says it, the Torah spells it out. Why does the Torah tell it to us twice that Yaakov Avinu
showed deference to Yosef? It must be that each one is coming for its own lesson. The general
rule is that the smaller lesson goes first and the bigger lesson goes second. So ( 7°30 7°17°¥2 Ro¥n
) is a Middah Tovah and K’vod Malchus is an obligation. From the first one we learn out the
smaller Chiddush (7°% 730 7°17°v2 X%vn) and from the second one the bigger Chiddush.

My point here is that it is important to know generally speaking this is the way Derashos of the
Torah work because the Torah spelled it out.

2 — Topic — A Thought on (783> n»M).

At the end of the Parsha the Posuk tells us in 50:26 (791> n»?). The Gemara tells us in Sotah 13b
(18 lines from the top) (nR? 273 7 n» 72 %15n). Why did Yosef die first ( 3y »mamw s10%
mi1293) because he acted like a boss, he acted like a king, he acted like a Rav. I guess a Rav is more
than a King. He acted like the person in charge. That is what the Gemara says. It begs a question,
he was the king. I guess that Pashut Pshat is that maybe he did it too much.

The Maharal in the Chiddushai Agaddos on Sotah says something incredible. He says no there was
no punishment here to Yosef. Yosef was supposed to live 110 years. He died first ( a>mamw s1on
M1a92 mEY). Meaning, says the Maharal the Metzios of this world, of Olam Hazeh is that when
human beings attach themselves to other human beings they have a continuity, they have a
Hatzlacha. They are Gezunt. When a human being separates himself from others he becomes a
hermit, when he doesn’t involve himself with other people that causes a person to have a shorter
life span, causes a person to have less health, less Mazal. Why? The Maharal explains already in
the introduction to the Nesivos Olam that Hashem created this world for human beings to interact
with other human beings. Every attribute of this world, every physical fact of this world requires
other people.

He gives an example. He says nobody could by himself provide everything he needs. You can’t
be the farmer who plants, and miller who mills, the baker who bakes, and at the same time raise
sheep, and with those sheep shear the wool, clean the wool, dye the wool and make the clothing.
You can’t do everything. People need people. It is a practical matter. Olam Hazeh was created for
human beings to interact with each other.
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He compares it to a drop of water. If the water is in the river then it is going to be powerful, it is
going to be strong, it is going to be forever. If a drop of water sits by itself on a table, it is going
to evaporate, it is going to disappear. The same thing with a person. Human beings are created to
interact in a positive way with other people. When a person has to act B’rabbanus, he has to be a
king, he has to act a person separate from other people, it is just going to happen that way that he
won’t live as long, he won’t be as successful, his health won’t be as good. We see that very often.
People who interact with people and are involved with people are vibrant. People who for good
reason whatever the reason might be are loners and are by themselves, don’t interact, they
generally have health problems. It is not something comfortable to talk about but it is that way.
Y ou would think that somebody with a big family and busy would have heart problems, somebody
who is alone will be Gezunt because he doesn’t have the stress. It is not that way. People who
interact, who Hashem blessed with the ability to interact, are vibrant. Yosef was not blessed with
that. He had to be king, he had to in many ways be aloof from other people. It is a Metzios.

There is a Gemara in Bava Metzia 105a (14 lines from the top) that says (°7¥ 0 937 8912). The
Mazal of something owned by multiple people is better. If you are buying a lottery ticket you might
win you have good Mazal. If you buy it together in a partnership with someone else does that make
your Mazal better or worse? The Gemara says that (7°7¥ >0 527 891%). Where there are numerous
people it is better. So when you buy a lottery ticket, when you pick it up have in mind and say I
am being Kon’e it not just for myself. Half of it is for Rabbi Reisman and in that way IY”H we
will all be happy because the Mazal will be better.

What a lesson from the Maharal. Interaction with other people, sometimes is a burden. You get
involved in other people’s needs it is hard, it is a Chessed. Even if it is not someone who has needs,
just to interact to show someone you care, so guess what? That is Gezunt, that is healthy for you.
It is a positive thing.

3 — Topic — Moshiach Tzidkainu

As you know as brought in Rashi to 49:1 Yaakov Avinu (Y7 nR m?32 wp3). Yaakov Avinu really
wanted to reveal the end of days and it was hidden from him. Many Meforshim discuss why it was
hidden from him. I wanted to discuss why Yaakov Avinu felt that it was important to tell Klal
Yisrael the Keitz. Maybe he wanted them to have bigger faith, bigger Emunah. If there is a date
does it give people bigger Emunah? I don’t know. Maybe that is the Pshat. [ am not certain.

However, [ would like to share with you the words of Rav Tzvi Hersch Kalisher. Rav Tzvi Hersch
Kalisher lived in the 1800’s. He passed away in 1874. He was one of the original Chovevai Tzion.
One of the original who tried to gather Klal Yisrael together to go up to Eretz Yisrael en masse.
He wanted very much to put up a Mizbaiach and bring Korbanos which is Muttar without a Beis
Hamikdash. (n°2 PR *0 %Y X ,p2p0w).

He in a letter to Rav Yaakov Ettlinger (the Aruch Laner) which is printed in the Aruch Laner’s
Teshuva Sefer Binyan Tzion Siman Aleph, a beautiful letter where Rav Tzvi Hirsch Kalisher’s
letter is quoted and then Rav Yaakov Ettlinger’s response . They talk about whether we could
be Makriv Korbanos Biz’man Hazeh. But the point I want to bring to you is the following. That
Rav Tzvi Hirsch says that the Posuk in Yeshaya which is known to all of us, the beautiful Posuk
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which we say in Selichos from 56:7 (°*n?9n n°22 DAMRY) ,°WTR 73-28 o°niX aM). He says that it is a
four step process for Moshiach to come.

First (W7p 73-2% o°nixam), first Klal Yisrael has to be brought to Eretz Yisrael. Before Moshiach
comes. ("W7R 13-2% 0°niX°271). You have to come back to Eretz Yisrael to Yerushalayim. Mind you
he is writing this in the 1860°s when there were 10 — 15 thousand Jews in the whole Eretz Yisrael.
The first step is (W7 13-2% 2°NiR*2A0)).

The second step is (°n?on n°22 o°Anni)) when the Jews come to Eretz Yisrael they will set up
Mekomos Hakedoshim, the holy places to Daven. He is speaking about the Kosel, Kever Rochel,
Me’oras Hamachpeila.

The third step is (°mam-7y ,1i¥77? o7°0an op°n2iy). They will bring Korbanos on a Mizbai’ach
because (M2 PRW D 9y X ,1727pn).

Then finally the last step is the building of the Beis Hamikdash (2°ny3-72% X9 7790-n°2 ,°)0°2 °3).
He Darshuns this Posuk with a vision. He says this is what happened in Sefer Ezra. You are not
learning Sefer Ezra? We learn it every Motzoei Shabbos. This Motzoei Shabbos we will be starting
Ezra Perek Gimmel and guess what we are up to the building of the Mizbai’ach before the Beis
Hamikdash 18 years before the Beis Hamikdash was built. The Mizbai’ach was built and Korbanos
were brought.

He said this is the progression when Moshiach is coming you have to be prepared, you have to be
ready. Yaakov Avinu told them Moshiach will come in a year, [ don’t know what year he said but
I assume it was Taf Shin Pei something. Be ready. Go up to Eretz Yisrael first, Daven in the
Mikomos Hakedoshim, get ready to bring Korbanos IY”H B’karov Mamash and we will see the
complete Geulah. What a beautiful way of Darshuning a Posuk. It is a Posuk that has meaning to
every Yid and if you see it as the four steps of Geulah wow it has even more meaning. May it be
Mekuyam B’mihaira B’yameinu.

In the meantime Chazak Chazak V’nischazeik! We don’t just say it in Shul, we mean it. There is
a message to everyone. We are announcing it. When you hear in Shul say Chazak Chazak
V’nischazeik they are talking to you. They are telling you to strengthen yourself, improve your
night Seder, improve your day Seder, improve your being Mavir Sedra and of course improve your
attendance at the Thursday night Mishmar. I hope to see you all this evening. A Gutten Shabbos
to one and all!

Rabbi Reisman - Parshas Vayechi 5781

1 — Topic — A Beautiful Bi’ur on the word (77277)

As we prepare for Shabbos Parshas Vayechi I would like to start with something that touches on
one of my favorite rules. (Ed. Note: This topic was discussed in Parshas Vayeishev 5780 as well).

We have in this week’s Parsha that the Gemara tells us that until Yaakov, people were not sick
prior to the time that they died. In other words, it was a new thing with Yaakov Avinu that as is
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found in 48:1 (797 7°2% 737). The Gemara says in Maseches Bava Metzia 87a (11 lines from the
bottom) (727 TO2R 57377 DD AR MWRIW RWHIT 7T B0 KY2 2P0 RAR KW 77 K 2900 7V) that
before Yaakov there were no Cholim. Yaakov is the first Choleh we find anywhere.

The Kasha of course is how do you see that from the Posuk. Maybe the Posuk doesn’t mention
that there were Cholim before because there was no opportunity, there was no need. The Torah
doesn’t mention everything that went on in the world. So there was no need to mention it so it
didn’t mention it. Mai’haicha Tai’si that until Yaakov there were no Cholim?

In Derech Sicha they asked this question to Rav Chaim Kanievsky and he answered (777 7728 1307).
The word (7137) what does that mean? Usually (77377) behold. What does behold mean? The word
(737) means surprise, something unexpected. This is a rule that has been mentioned here in the past
and one Shavuos evening we were learning Rus Perek Daled which begins in the first Posuk that
Boaz comes to the Beis Din (729 %33 737)). The one man he needs to meet before he could marry
Rus which is a man named Tov who is the Go’el, he is the close relative. (12¥ D837 7137)). Surprise,
just then who is walking past the Makom of the Shaar of the Beis Din? That man that they need.
(737)) is surprise.

So what we did, after all it was Shavuos night and there was plenty of time, I took out a Beraishis
Chumash and we went through the (737)) in Beraishis and it always fits. (7737) means surprise. 29:25
(785 ®3-737) ,7922 7). Surprise, you thought you married Rochel, it is Leah. Or 38:27 ( nya ,»
703232 00180 1377 ;ART72). When there are twins born it was a surprise. It seems that the Avos didn’t
have sonograms or maybe they just weren’t covered for the sonograms. But (737)) surprise. So
(73m) always means surprise. So Rav Chaim Kanievsky says (7771 3°2% 17377) means surprise your
father is sick because people did not get sick. That is the UpTeitch of (737)).

I have to tell you a PS an addendum. Shavuos night someone asked on the Posuk in Tehillim in
121:4 (9% i ¢ X9 ,09-X2 737). A Gevaldige Kasha. HKB”H doesn’t sleep. Of course
HKB”H doesn’t sleep. That is not a surprise. What is (787> ,7n1 19 89 ,0322-82 737)? It needs
an explanation. I was asked this on Shavuos night and I said Tzorech Iyun.

On Shavuos I was looking in Rav Schwab’s Sefer and I found that he Toch Devarav, in Parshas
Va’eschanan on page 397 says what is (9872 , 1w 1 &%) ,0012-X% 737)? He says Dovid Hamelech
is talking to people in middle of a Tzarah Lo Aleinu. People in middle of their suffering. There is
something going on in their lives that is difficult. It really does feel like HKB”H where are you?
What is going on? Where are you Ribbono Shel Olam? It really does feel that way. Maminim Bnei
Maminim, Ehrliche Yidden, but when you are in a Tzarah it feels that way. So Dovid says (7137)
surprise, (287 ,niw W X9y ,002-X7). HKB”H is on top of the case even now when you think
Rachmana Litzlon that a person has to go to doctors, he has to go to hospitals. Where is the Ribbono
Shel Olam? (n37) surprise, (P87 , MY W &9 ,01-89). He is there, don’t worry. A beautiful
Bi’ur. (737) surprise.

2 — Topic - A Thought from the Ohr Hachaim Hakadosh on the end of the Parsha

Moving on in the Parsha the brothers are afraid that Yosef will take retribution against them for
what they did and they tell him our father said you should be Mochel. The response of Yosef is
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interesting. He says as is found in 50:20 (72bY m2wn ,0°98 ;77 °2y 0p2wn ,0nR)). You planned
something evil, something bad, and HKB”H planned it for something good. The implication is that
you don’t need a Kapara. That is what the Ohr Hachaim Hakadosh says (Ed. Note: this was
discussed Parshas Vayechi 5769) (nw 012 1an mpwi? 1onn? 3217 a1 °2m). Like someone who
wants to give his friend poison (7 012 1pwM) and he gave him actually something very good.
(o°mw °1°72 03 2RIN °NWY).

So Yosef is saying it is all good. When I learned this it troubled me. We could say the same thing
L’havdil about Haman. Haman needs a Kapparah? Haman Ata Chashavta Alai Ra’a, you wanted
to do bad to Klal Yisrael, Aval Elokim Chashava L’tovah. The Ribbono Shel Olam said it is the
best thing. Chazal say that the Asaras Taba’as in the time of Haman was the best thing that
happened to Klal Yisrael because they did Teshuvah. Did Haman do something wrong?

I would like to share with you the following. The Ohr Hachaim Hakadosh says it is ( 112017 7m17
Mn 01217720 Mpwn?). Someone who wants to give his poison to his friend and gives him something
good Patur B’dinai Shamayim. It is a Pele!

The Pardes Yosef on the Posuk brings from a list of Achronim who wonder about this Ohr
Hachaim Hakadosh. The Ohr Hachaim Hakadosh says if you are Mechavein to do an Aveira and
it doesn’t happen you don’t need Kapparah. The Velt says that. That if you meant an Aveira the
Machshava doesn’t count. But the Gemara doesn’t say that. The Gemara is in Nazir 23a (13 lines
from the top) (579w 22 1792 A9PY 97 W2 1792 MY omw ). If somebody wanted to eat Chazir
Rachmana Litz’lon, and instead he ate Kosher he needs a Kapparah. That is what the Gemara says.
The Gemara says of course Machshava L’ra Ain HKB”H Mitztarfo L’maiseh. If somebody wanted
to do bad it is not like he did do bad. G-d doesn’t count it like he did it. Of course. But you need a
Kapparah for a bad Machshava too. So it is the opposite of the Ohr Hachaim Hakadosh?

In the Pardes Yosef he brings a number of Achronim who ask the Kasha. One of the approaches
is the following. There are two parts to an Aveira. There is the intention and the L mayseh.
Sometimes a person wants to do good and his thinking is warped and then what he is doing is bad.
Just in his thinking he is warped. (7wn D& n9p2pn nR1wY). He hates someone so he is thinking
wrong. His desire is to serve Hashem and he has a warped thinking. If he does an Aveira he needs
a Kapparah. Warped thinking is not an excuse at all.

Sometimes you have a person who is evil and he wants to do bad like Haman and HKB’H doesn’t
let the bad happen. There is a very big difference. When the Maiseh Ra happens you always need
a Kapparah, it doesn’t matter what your intention was. Warped thinking doesn’t help you if you
did an Aveirah. However, if the Maiseh never happened and we are judging you only on
Machshava, so then the Ohr Hachaim Hakadosh is saying the correct thing. That if a Machshava
is totally L’ra then it needs a Kapparah. But if there is warped thinking and a person thinks he is
doing good and he is not rebelling against the Ribbono Shel Olam, he thinks he is doing the Ratzon
Hashem and he does something bad, so if it remains a Machshava then the Machshava doesn’t
need a Kapparah. That is the answer.

The Gemara said (797 w2 17°2 My anw o») then he needs a Kapparah for that Kavana
because wanting to eat (991 9w3) is going against the Ratzon Hashem. The Ohr Hachaim
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Hakadosh doesn’t say that. He says he had Kavana to kill somebody and it didn’t happen. If his
Kavana was in his warped thinking, the Shevatim had a mistaken thinking. They thought they had
a right to kill Yosef, but they weren’t rebelling against Hashem, so therefore, it does not need a
Kapparah because it didn’t come L’mayseh.

I should add, the Nesivus in his Hakdama to his Pirush on Megillas Esther asks why do Jews say
Boruch Haman? Guess what he says. He says this thinking. He says we say Boruch Haman because
from Haman came the best thing. The Nesivus says, imagine someone wanted to do you bad and
instead he made you win a lottery, he made you win a treasure. How angry could you be at him?
You will say Boruch Haman. The Nesivus actually uses this type of thinking to explain the Boruch
Haman. And so, we have one thought regarding the beginning of the Parsha, the part of the Parsha
of (777 728 737) and one thought regarding the end of the Parsha where Yosef says ( 2pawi ,0nx)
b7 AP DN 7Y 7).

3 — Topic - A Thought on the Middle of the Parsha

49:21 (MoY-"108 ,INIT--n09W A% ,°9n01). Naftali was swift, he ran. Now these Berachos are not
really Berachos to the Shevatim they are Berachos to the generations. It is hard to know if this is
a Beracha for the generations of Naftali that they will be fast or swift people? It could be yes, they
could be the fast runners by Klal Yisrael and maybe it Takeh is that way.

But I heard a beautiful Bi’ur in this Posuk B’sheim Rav Chaim Palagi (1788 - 1868). Rav Chaim
Palagi was one of the Gedolei Sfarad who wrote multiple Seforim. His name is Palagi but it is
spelled in Hebrew with a Gimmel because there is no “G” sound.

Anyway, he said beautifully. (7% n92% ,°7091). Naftali is swift. (19¢->1% ,1037). What does that
mean? Usually someone who rushes, is in a Behala, in a state of tumult. When someone rushes he
doesn’t do things with a clear thought. He does it without a clear thought because he is busy
rushing.

The Beracha given to Naftali was not that he is fast, it is a nice Beracha to be fast so that he could
run quickly. A Gevaldige thing. The Beracha was that Naftali is (772% 79°X), he is a swift person
(May-mR ,1n13) who gives words in a fine way. Who doesn’t let the rushing cause him Behala.
Ah! That is an extraordinary Middah that our generation needs Bnei Naftali desperately. We are
stressed, we are rushing. We do things in a rush and in a state of Behala. There is a Middah of
Zerizus, of rushing and doing things with your brains and the Middah of Behala of rushing and
doing things without your brains. That is a beautiful Beracha, the Beracha of Naftali.

4 — Topic — A Question of the week
Back to the end of the Parsha. At the end of the Parsha the Shevatim are afraid. They say maybe
Yosef will hate us and they say to Yosef as is found in 50:16 (inin °39% ,73% 7°2K8) that our father

commanded that you should forgive us. It wasn’t true. Rashi there brings that (217277 °197 9272 11°).
That they were Meshaneh because of Shalom.
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I don’t get Rashi’s Lashon of (3°%) .("1°w) means they changed. We find for example that Sarah
said as is found in 18:12 (3p1 *37R)). I am going to have children? My husband is old! So when
HKB”H repeated that to Avraham He said as is found in 18:13 (°n3p7 *IX1). He said (77% 7pn¥) that
Sarah said I am old. We learn out that HKB”H is Meshaneh Mip’nei Hashalom. He changed the
language. Shinui means to change.

What is going on? The Shevatim were (212w °191 1272 1°w)? They made up a whole new story?
It should say Shikru Mip’nei Hashalom! (217w °191 9272 2°w) They were Meshaneh? What did
they change? It is very hard to understand the language of Rashi that this was a Shinui. This is a
question for your Shabbos table. It should be a wonderful Shabbos to one and all!

Rabbi Reisman - Parshas Vayechi 5780
1 - Topic - A Diyuk in the First Incident in the Parsha.

As we prepare for Shabbos Parshas Vayechi which is a Chazak Shabbos. In the beginning of the
Parsha, Yosef comes to Yaakov Avinu two times. The first time Yosef comes to Yaakov is in
47:29 (qpPY 1127 Xp7 ,Mn% 28w 12797). Yaakov summons Yosef and tells him that I would
like to buried in the Me'oras Hamachpeila. Immediately after Perek 48 begins ( 27273 "%,
m2f AR 737,097 N0 ,a9xa). This is Yosef's second visit to his father and it starts with ( &
7980 0270). It is not so clear after which (7987 0°127), after what, because Yosef visited once and
after he visited once he went to visit again. What is the significance of these (7p%7 0°727)?

I saw an extraordinary Pshat in the Tosafos Beracha which is the Torah Temimah's Sefer on
Chumash. He says the following. He says that the first time that Yosef came to Yaakov, Yaakov
did not reveal to Yosef that he feels like a Choleh or that he is close to the time that he is going to
die. (79PY 1129 RP21 MY 98- 129p7). He didn't tell him that he doesn't feel well and that he
feels ill, nothing. He talked to him in a normal way, like a very normal visit. The visit with which
he would bless his grandchildren, that he left for a second visit. Why? If it was (,287@°-"° 127p7
nn?) then why not do it all in the one visit? When Yosef comes and he tells him where he wants
to be buried and at that time he should give Berachos to his Einiklech?

The answer is that there is a Sugya in Maseches Nedarim and in Shulchan Aruch Yor'e Dai'a in
Siman Reish Chaf Ches called Nidrai Onsin. There are rules of oaths and promises that a person
makes and a person is obviously obligated to keep his word. There are four categories of
exceptions, and one is called Nidrai Onsin. That is that if a person is dying and he calls in a relative
and asks him to swear about something, that oath is not binding. It is obvious to all that he is just
trying to calm down the dying or ill person. Such an oath is not a binding oath, it is Nidrai Onsin
which don't need to have Hataras Nedarim.

Yaakov Avinu of course had learned Maseches Nedarim and Shulchan Aruch Hilchos Nedarim.
He wanted the Shevua to be binding, so when he called Yosef the first time he said I am getting
old and getting closer to the day of my death. I command you where I want to be buried and make
a Shevua.
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At that time he did not tell him that he fell ill. (7987 2>1273 *0X) Davka after these things passed,
then (7977 728 137,901 KM). It doesn't say (79%D 01270 70K 1) after that Yaakov got sick.
No. Yaakov was already sick before, but Yosef didn't know. (,79P% 8 3987 027270 °708 10
790 3228 137). So that the first oath should be binding, Yaakov Avinu did it in such a way. What a
beautiful Halachik insight and a Diyuk in Pesukim. It separates the two visits with (g% M
nexo 0277) Klilu it is significant, it is important that it be (79837 0°7273 >9X). So that is a Vort for
the first incident in the Parsha.

2 - Topic - Rav Schwab on an Apparent Contradiction in Two Rashi's.

Let's try a Vort on the first Rashi in the Parsha. (This topic was also spoken about in Parshas
Vayechi 5777). I would like to read to you two Rashi's and you tell me if they are contradictory or
appear to be contradictory or not. I am going to read the Rashi in 47:28 ( °% ,m21n0 7w aw o on?
D72VWY 12MNAY TIAYWI NI¥N DRI SW 0291 7PV 1MN0I AR 2py° wnaw 1ow). Why is there no
space between the Parsha of Vayigash and that of Vayechi? As soon as Yaakov Avinu passed
away, the eyes and the heart of the Jewish people became clouded and darkened by the difficulties
of the Shibud, because at that moment the Shibud began. Very clear Rashi.

Now I will read you another Rashi from a couple of weeks from now in Parshas Va'eira 6:16 ( n7?
(1 N mmz;) AANRIY ,TAVY T3°T N> 0% D°02AWA 1A TOIRWY 17 oo , VYT 97127 77D e ,"Ib SW PNIY 101
0210 DY 0O TR N LW 120 R (7 aw) T2 0K, 1NR 921 701 nian). Why is Levi's age mentioned?
To tell you how long the Shibud of the Jews in Mitzrayim was. As long as one of the Shevatim
were alive, there was no Shibud in Mitzrayim. The contradiction is obvious. The Rashi in Parshas
Vayechi says that the Shibud started with Yaakov's death and this Rashi says that the Shibud
started after all of the Shevatim died. It is a clear Stira.

Rav Schwab here in this week's Parsha (page # 112 on 47:28) says something which is significant
for contemporary or current events. Let me tell you what Rav Schwab says. To answer this
contradiction Rav Schwab asks another question on a Posuk at the end of the Parsha. Yosef
requests from the Bais Pharoh as it says in 50:4 (22°3°y2 ,17 "nX¥» X3-0X) if [ have found favor in
your eyes, (MR? Y79 °11832 ,X31-1727) please go speak to Pharoh saying that I want to bury my father
in Mitzrayim. So apparently Yosef didn't have direct access to Pharoh or he felt that it wouldn't
work and he had to speak to members of Bais Pharoh. (WK% 7975 n°2-2% ,q01> 127°1). The Medrash
says that he spoke to the hairdresser of the queen who in turn spoke to the queen who in turn spoke
to the king and requested that Yaakov be buried in Mitzrayim.

It is a Pele Freigt Rav Schwab. As it says in 41:40 (7% 2738 X027 P2 ;0Y-22 p¥° 7°9-79)). Yosef
was the boss. He was the head of the country. 42:6 (y787-%Y 093 X371 ,q91*)). What happened all
of a sudden that he has to come on to the queen's hairdresser to influence. ( 7972 N°2-5% ,701 1277
71X?). He has to beg (X3-1127--02°1°y2 ,17 "NX¥7 X3-08). Two times Na (12X 17919 *3%2)? What is
going on? What happened to Yosef all of a sudden?

Says Rav Schwab, when Jews are in Galus, their oppression is gradual. It begins with political
influence waning. Things change. The members of government don't look at the Jewish people
like they did before. That is a beginning of a time of Tzarah. It is a hint of a difficulty. It is true
that the Jewish people were not made to work until after all of the Shevatim had died. But you
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should now, that the Tzaros Hashibud began after Yaakov Avinu died. When Yaakov died there
were hints already, there were hints that the Jewish people should have seen that there is trouble
on the horizon.

(7mno 1 7wnv). The hint is that Parshas Vayigash is Sasum, there is no break between Parshas
Vayigash and Parshas Vayechi. The pauses in the Torah are for what purpose? The Gemara says
to give a person time to think, time to reflect. There was no reflection. The people didn't realize
that a change is taking place and something is going on in the world around them. And that slowly
the decline of the Jewish people in Mitzrayim having been seen in a favorable way all of the time,
suddenly the decline started. The decline began.

It would be wise to realize when the decline begins, to somehow have a less antagonistic profile,
to be more gentle, to be more peaceful with the people around us, to be more careful about Chilul
Hashem even for the small things in life. Not to be so ostentatious, not to show off what we have.
There is a warning sign on the horizon when suddenly the influence of government is not favorable
to a Jewish lifestyle. It is a time to step back. It is time to realize. It is a time to walk carefully.
That is what Rav Schwab says about Mitzrayim. V'hamaivin Yavin and we understand the
message.

There are two Shibudim. The Shibud of the death of all of the Shevatim was obvious and
oppressive but you should know that it started somewhere. It began years earlier when Yaakov
died that was the beginning of the Tzoras Hashibud although it was not recognized at the time.

3 - Topic - A Vort from Rav Pam on the Beracha to Yehuda Regarding White Teeth.

Let me end with a Margila D'puma of my Rebbi Rav Pam. It was something that he mentioned in
this week's Parsha. Yehuda gets a Beracha, a long Beracha and part of the Beracha is as is found
in 49:12 (2%mn ,00%-129). The teeth are going to be so white from drinking milk. Yasherkoach!
You will have white teeth from drinking milk. You won't need whitening strips. Beautiful!

The Gemara in Kesubos 111b says (close to the bottom of the Amud) that it is not that his teeth
will be white but (2717 17pwnn AN 179°20% 201w 172950 2W). Yaakov Avinu told Yehuda that you will
have white teeth, smile at people. You will be in a position of leadership, you are a Melech. When
you smile at a person it brings a person happiness. When you meet a person who is sour all of the
time, you are not happy. When you meet a person who is joyful and smiling, the joy spreads and
the joy goes beyond. It is an ultimate Hachnosas Orchim.

Rav Pam would quote from the Ahavas Chesed, the Chofetz Chaim says that to fulfill Hachnosas
Orchim it has to be B'saivor Panim Yafos. It is in Perek 3 Halacha 2. It has to be with a joy. The
Gemara says that Chazal says and the Medrash says somebody who gives his friend a happy
embrace even if he is not giving him anything else, it is like he gave him everything. Joy and
Happiness.

Rav Pam would cite the example of Rav Yechiel Mordechai Gordon (1882 - 1964), the Lomze

Rosh Yeshiva who was stuck in the United States when WWII broke out. He was actually rescued
but he was away from his family. The day that he was told that his family had perished in Europe,
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shortly after somebody walked in and the Lomze Rosh Yeshiva greeted that person with a big
smile and spoke to him. When the person left, he turned back to his grief of what had happened.
Someone remarked, how did you do that? How can a person do that? The Lomze Rosh Yeshiva
said, that person is not responsible for my sadness, why do I have to throw the sadness on him?

We do it all of the time. When we are sad we throw the sadness on everybody. When we come
home after a day at work or after a day in Yeshiva and we walk in with a sour face. You have to
walk in with a happy face. How was your day? Great! Wonderful! If there is a problem to discuss
you discuss it. But how are things? Wonderful! That is the first answer.

A person should learn to be Mekabeil Panim B'savor Panim Yafos. The world would be such a
better place if people would take this lesson to heart. You want to be a Melech? (2701 ,203w-1279).
The blessing is not that you will have white teeth, the blessing is that you show your smile to
people which is better than giving them milk.

Let us smile and let us be grateful for what we do have and B'ezras Hashem we should be Zoche.
Joy brings Beracha. The Maharal says that it is not that when you have a Beracha you are happy it
is that when you are happy it brings Beracha. This is what the Maharal says in Parshas Ki Seitzei.
Let everybody have a wonderful, joyful and meaningful Shabbos Parshas Vayechi. Chazak Chazak
Venis'chazeik, Chizuk to continue with the Blatt of the Daf Yomi and IY"H first to the end of
Berachos which is the first job and then beyond!

Rabbi Reisman - Parshas Vayechi 5779
1 - Topic - A thought on the beginning of the Parsha from Rav Druk.

As we prepare for Shabbos Parshas Vayechi. Let me start with a Vort on the beginning of the
Parsha. At the beginning of the Parsha we find in 47:31 (fwng W&2-%Y 5877 inaw»)). That Yaakov
Avinu calls his trusted son Yosef and asks him to make a Shevua, to take an oath that he would
bury him in Eretz Yisrael. (qong wW&1-5v 2870 wnnw» ;17 ,v2w1). Poshut Pshat in the Posuk sounds
like Yaakov Avinu gave thanks that Yosef agreed.

Rashi is obviously bothered by this because he knew that Yosef would agree. So Rashi brings a
Pshat that he bowed because he gave thanks to HKB"H that ( 12% 7awiw 7w X1 9% 70 Mnw
IPTXA T RIT M ,057). He was giving thanks that all of his children were Tzadikkim. Yosef was
the one who went out among the non-Jews, he was the one who was a king in a foreign nation and
he is still Omed B'tzidko, he is still righteous, so he gave thanks to HKB"H. That was his thanks.

Freigt Rav Druk in Darash Mordechai (page # 307 and this topic was discussed in 5778 as well,
Ayin Sham as it is expanded upon there), Yaakov had known him now for 17 years, he came to
Mitzrayim and this was his son. He certainly knew what was going on with his son, so didn't he
know he was a Tzaddik? Now he gives thanks that Yosef is a Tzaddik? It needs an explanation.
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Rav Druk answered in something that was characteristic of his style. There are many people that
are Tzaddikim when everyone is looking. There are many people who Daven sincerely when many
people are looking. What do they do when they are alone at home?

Do they take out a Sefer over dinner, or do they do something else that is less worthwhile. The
true measure of a person is what he does when he is himself, just him and the Ribbono Shel Olam.
It is hard to know. How can anyone else know?

When Yosef swore, when he took an oath, Yaakov Avinu was able to see the sincerity, the Yir'as
Shamayim with which he promised. Yosef could have promised in an easy going style. He could
have said you want me to swear, I swear. He was able to see the Aimah and the Yir'a that a Tzaddik
has when he swears. It was something that was not done in the public eye. Since it was something
that was not done in the public eye, it wasn't even done for Yaakov Avinu.

There are moments when you see the real sincerity of a person, and then you say wow this is a real
person, this is an Eved Hashem, this is a Yir'ai Shamayim. So the Posuk says ( nny» ;7 ,yawn
TYRD WRI-5Y ,2870°). They were connected. He swore to him, (;vns WN1-5Y 2877 npw»1) and then
he gave thanks to the Ribbono Shel Olam.

Rav Druk demands of us, the barometer of how much a person is connected to HKB"H, has to do
to with what he does in private. Micha 6:8 (7°978-0v ,n2? v3¥m). Says Rav Druk, Hatznei Leches,
what you do B'tzin'a, what you do privately, Im Hashem Elokecha tells us how close you are to
the Ribbono Shel Olam. And so, a beautiful thought for the beginning of the Parsha.

2 - Topic - A thought on the end of the Parsha from Rav Hutner.

Let's move to the very end of the Parsha. In the second to last Posuk in Sefer Beraishis is a Posuk
that is an introduction to Shemos. Shemos is Sefer Hageulah, and therefore, it is an appropriate
introduction, Posuk 25 at the very end of the Parsha ( 217§ 799> 72 :7hR? X7 *12-n% 701 vawn
0onX). Hashem will redeem you and at that time (777 °nhgy-ny¥ onbyd)). Chazal say (799 7p9)
Hashem will redeem you, that this was a Siman (272 m07 77 12°0). Rashi brings in Shemos 3:18
that there was a Siman that was given over to Klal Yisrael that when the Geulah will come it will
come with a Lashon of Pekida. (2°X31 077 77 W92aw 701 2Py 07°2 M0 17 12°0).

Freigt the Ramban (in Shemos 3:18), what kind of Siman is this? A Siman means that you want to
know is this person real or is he faking. You want to know if it is true or not true that he is
somebody who comes to redeem Klal Yisrael. If the Siman is known publicly then it doesn't help.
What does it help, the Siman of (2208 22X 7P 7P9) if everyone knows the Siman?

Rav Hutner in Pachad Yitzchok on Pesach, Maimar Pei Beis answers the question and more
fundamentally he gives us a Yesod for the learning of Nach, which is of course something that we
all enjoy.

In Navi, particularly Sefer Yirmiya, but also in Sefer Melachim we find Nevi'ai Sheker. We find

Neviim that come and they lie, they are not truly Neviim and they say things in the name of Hashem
and G-d never spoke to them. We are worried that they fooled many people. We find in the times
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of King Yehoshafat that there were Nevi'ai Sheker and he wasn't sure if they were telling the truth.
There has to be some kind of explanation.

Who is a Navi Sheker? Usually a kook. I remember once in Yeshiva, that one day a gentleman if
I can use that word, came into Yeshiva in the morning and went and sat up front during first Seder
in one of the Rosh Yeshiva's seats, and sat there for a few minutes while the whole Yeshiva was
abuzz. Then stood up and announced that he was Moshiach. Naturally he was taken out. They are
the type of people that walk around saying that they are Moshiach or Neviim. How could the king
Yehoshafat be fooled, how could the people of a generation be fooled. Look at the person, people
know him, could he be a Navi? It is a Pele!

Zagt Rav Hutner, there were Neviim that really thought that they were Neviim. There were Neviim
who for one reason or another thought so. I think that I saw this in the Ohr Yechezkel as well.
They were sincere people who became so involved in their desire to see a Geulah that they
convinced themselves that they were Neviim. There are people like that today. There are people
who do things that are totally off the wall. They call people in and they do strange rituals to help
people. But they are so Ehrlich. There are people like that. There are individuals who in their
sincerity, in their desire to do good, fool themselves into thinking that they are Neviim.

Zagt Rav Hutner, there are people like that. Yosef gave a Siman to Klal Yisrael. Siman Masur
Lahem. When a person finds out and they believe that he is a Navi, he is not sure if this is a
Nisayon or is this real. It is a very difficult thing. (27°2 ™M0on 771 12°0). If the Nevua comes with the
Lashon of (79 77) Hashem guarantees that the Nevua will not come B'lashon (727 7p2) unless
it is real. This is not a Siman for other people to see if this is a true Navi. It is a Siman for a person
who thinks he really has Nevuah and to figure does he really have Nevua. This is a Havtacha from
Shamayim that (779> 775) will not come as a Nisayon. If there is a (779> 79) then it is something
that will be a real Nevuah of Geulah.

3 - Topic - A thought from the middle of the Parsha from the Sichos Mussar.

One thought from a little earlier in the Parsha which comes from the Sichos Mussar. The Sichos
Mussar has a second edition which has at the end of it some additional Mamarim and in those
additional Mamarim this is Siman Gimmel. These are Sichos that were written during the '67 war
and there in Siman Gimmel he talks about Chushim Ben Dan. Why is it that Chushim Ben Dan
out of all of the descendants of Yaakov Avinu was the one that killed Eisav. The Gemara says in
Sotah 13a (towards the top of the Amud) that when Eisav challenged the right of Yaakov Avinu
to be buried in Me'aras Hamachpeilah the Shevatim sent Naftali back to Mitzrayim to bring
documents to prove that it is his. Chushim got up and said ( %28 R7> 299827 RPN “2N51 SNRT TV
119122 B RaxR) until Naftali goes and returns should my grandfather just be unburied in Bizayon,
and he killed Eisav.

Zagt Rav Chaim Shmuelevitz, human beings get used to things gradually. Human beings get used

to even inappropriate things gradually. That is the style of the Yeitzer Hora. One day he says do
this and the next day do that, one click and another click and eventually a person is trapped.
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All of the people who came, Eisav challenged them and it was a discussion. Slowly they were
lulled into that the right thing is to send Naftali back. Chushim was deaf. Chushim knew nothing.
Chushim says what is going on? In sign language they told him that Eisav is preventing the burial.
He wasn't lulled into it slowly. He suddenly realized that they are not burying Yaakov and he
understood that Eisav has to be removed and then we will bury Yaakov appropriately.

In life it is that way. We get lulled into things and we don't see the Gadlus of something. Rav
Shmuelevitz brings from Parshas Beshalach, we find that Klal Yisrael went out on the first Friday
that the Man fell as it states in 16:22 (73wn on? wp? "W o2 *701). They said to Moshe what is
this, we have a double portion of Man?

Moshe Rabbeinu said that is L'kavod Shabbos. Freigt Rav Chaim Shmuelevitz, Moshe Rabbeinu
knew that there would be Lechem Mishneh as Hashem had told him. Why didn't he tell the people
ahead of time? The answer is the shock value. He tells them and they will get used to the idea.
Here they saw the Kedushas Shabbos B'poel. They saw that from heaven a double portion falls
today so Shabbos you don't have to collect, it made an impression.

Be careful. We get lulled into it and it turns into Naaseh Lo K'heter. When people actually walk
into Shul during Pesukai D'zimra and first put on Tallis and Tefillin. What kind of Davening is
that? The putting on of Tallis and Tefillin is not a Davening. You can't say L'sheim Yichud at that
time. The Pesukai D'zimra is not a Davening. The huffing and puffing during Birchas Krias Shema
is not a Davening. What is it?

We get lulled into it because you see people come a little late, a little later, a little later than that.
Sometimes I see people come 15 minute late to the Minyan. I would love to say, wow you are
early for the next Minyan. It is an example. An example of Naaseh Lo K'heter. Something that we
have to watch out for. So a lesson from the beginning, a lesson from the end, a leeson from the
middle.

4 - Topic - A puzzling thing to note from a Mispaleil of the Shul.

I want to tell you something puzzling. We have a fellow in Shul R' Tzvi who always tells me very
interesting things and you will agree that the following is interesting. Although to be honest I don't
know what to make of it. We find that Yosef says as is found in 48:9 (077 "12). Yaakov at first was
shocked that there were Reshaim like Yerovam and Yeihu that would be descendants of them and
afterwards (07 "12) Yehoshua was going to come and Tzaddikim will come after them. The point
was made as follows. Yerovam Ben Nevot, the Rasha that Yaakov saw would come, Yeihu Ben
Nimshi. Yerovam Ben Nevot is Yud Bais Nun which is Osios (°32). Yeithu Ben Nimshi are Osios
(>12) Yud Beis Nun. Yehoshua Ben Nun is again Osios Yud Beis Nun is (°12). All three people
referred are Yud Bais Nun which is the Osios of the word (°12). Fascinating and these things are
certainly not a coincidence. What Chashivus to make of it and what the message of this is, for that
I leave to you to figure out over Shabbos. Have an absolutely wonderful upcoming Shabbos! Kol
Tuv!
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Rabbi Reisman - Parshas Vayechi 5778
1 - Topic - A thought from the Ramban

As we prepare for Parshas Vayechi, Parshas Chazak Chazak Venischazeik the Parsha where we
finish Sefer Beraishis. Let me tell you a Kasha I had as I was being Mavir Sedra and a lesson |
learned from the answer. As I was being Mavir Sedra I read about the instructions that Yaakov
Avinu gives to Yosef, the instructions for his burial. Yaakov describes the Meoras Hamachpeila

as the place as it is found in 49:31 ( P27 DY) ,POY-NY 1N2P ARY YR 770 DR) ,0772R-NR 172p TaY
TR-NR 002 Y ;iPYR). 1 said to myself one minute (A87-nX ,°A72p "RY)) there I Yaakov buried
Leah I understand. (px’-n¥ 172p Anv) it was (*n72p), didn't Yaakov bury Yitzchok? Sure enough
I looked back at Parshas Vayishlach at 35:29 and it says that Yaakov and Eisav buried Yitzchok
(1332 2P¥2) Wy IR 173P7 5000 YWY T ,1RY-28 AR N2 pa%e v1N). So what is (PO-NY MR TRY)
why not (°n72p)?

Subsequently I took a look at the Ramban and indeed the Ramban asked the Kasha and he says
two Teirutzim. He says 1) (pn¥>-n& 172p n»Y) he did not want to say (°n12p) I buried as then he
would have to mention Eisav and he didn't want to bring Eisav's name into the conversation so he
just said (Pox>-n¥ 172p "»Y) and he did not get into details.

The second Teretz he says (727 XY ,p0X-NR 172p "»Y) it would not be respectful to start to say a
whole long Parsha that I buried my father Yitzchok and I didn't bury my mother and then he has
to explain. It is not so nice that he buried his father but he didn't bury his mother so to avoid a long
discussion he just was Mekatzeir and said (727 DX) ,p7¥-n% 173p 72Y). Alright a simple Teretz.

From this Teretz I learned a Yesod. We often wonder when someone says to you how do you feel
and you say fine. It may not be true. You may have a headache and a sore throat and be freezing.
Yet people answer in order to avoid long discussions, so they answer very briefly. Is that a problem
of Sheker, of being not true and you are supposed to speak Emes. Here we have a Mekor, a
Bifeirush Ramban and he is talking about no less than Yaakov Avinu the man of Emes. Titein
Emes L'yaakov. We learn from here that to be Mekatzeir Bid'varav, not to get into side discussions
it is appropriate to say (173p 7%Y) they buried even though the Emes is Shamah Kavarti. A nice
Mar Makom.

2 - Topic - A thought on Sheivet Naftali

Let's move on to a second thought with a second idea on this week's Parsha. This thought has to
do with the Berachos and specifically the Beracha that Yaakov Avinu gave to Naftali. 49:21 (,>5n51
noPw n2R) Naftali is a swift gazelle (19¢->71R ,1n30) many different Peshatim. (19¢-"1m% ,1033) The
Pshat that is closest to the simple meaning of the words (79%->71% ,1017) who gives over words of
Torah. The question is where do we find something special about Naftali giving over Divrei Torah.
Halo Davar Hu! It is something that needs an explanation.
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The Sheivet of Naftali interestingly enough is most often relegated to the last place in the list of
the Shevatim especially in Parshas Bamidbar. If you look at the beginning of Bamidbar where it
counts the Nesiim the last Nasi is from the Sheivet of Naftali.

If you look at the Degalim and the setting up of the different places of encampment in the Midbar,
the last Degel is the Degel Machane Dan and within Degel Machane Dan was Dan, Asher and
Naftali. Naftali is last.

If you look at the Nessim that we Lain on Chanukah at the end of Parshas Naso and you look at
each Nasi bringing (their Korbanos) in order, the last Nasi is from the Sheivet of Naftali.

If you look at the end of Sefer Bamidbar where it talks about dividing the land of Eretz Yisrael
and appointing people in charge, the last one is Naftali. Interesting, in the order of the birth of the
Shevatim Naftali is actually 6th and yet he is very often relegated to last place. What is the
characteristic of Naftali?

We find in Shir Hashirim that Naftali was a Sheivet that is involved in business. Where do we find
that Naftali was involved in business? So listen to the words of Shir Hashirim. Halomed Torah
B'tzaar, someone who learns Torah in difficulty situations where it is hard, he takes a thousand
portions. Zu Shivtei Naftali.

Halomed Torah Shelo B'tzaar Masayim, Zu Shivtei Shel Yisacher. The Medrash compares Naftali
to Yisacher. Yisacher's job was to sit and learn, they were the Melamdei Torah, they were the
Sanhedrin, they were the people that Paskened. But when they sat, they went into a Geshmake
Bais Medrash with Seforim and well-lit and sat and learned. They get a certain amount of Schar,
certainly a lot of Schar.

Zagt the Medrash Shir Hashirim incredibly. Naftali was the Sheivet that went on business trips.
Where did they learn? Not in the Geshmake Bais Medrash, they were sitting on the train and taking
out a Sefer and sitting and learning between all kinds of people and different odors that permeate
the subway system of NY. There they learned. Halomed Torah B'tzaar, they were on business trips
and they came home late at night.

I have an incredible Yid who is a Talmid Chochom but he does business and he works. One night
he came to the Mishmar after midnight and he said that he came straight from the airport. I had to
go on business and I came straight from the airport after midnight to the Mishmar. Incredible! I
am a Rav, a Rebbi, I am Lomed Torah Shelo B'tzaar in a Geshmake Bais Medrash so Notal
Masayim. He is Naftali so he is Noteil Eleph.

It says Halomed Torah B'mikomo Noteil Masayim. Yisacher is in his place. Halomed Torah Shelo
B'mikomo, he is in a strange city and at night he comes into his hotel room and he pulls out a Sefer,
Noteil Eleph. A gigantic difference.

Sheivet Naftali are the last in what appears to be the Chashivus. When there is a Siyum Hashas

who goes up to speak? Sheivet Yisacher, the Manhigei Hador. Who are the ones that make it
possible in the audience? Sheivet Naftali. Whose Schar is more in the Olam Ha'emes? The Schar
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of Naftali. (An2W 722X ,°7091) is swift. Naftali runs. (19%->7mR ,10i7) His Divrei Torah have the
beauty of ("9¥-"11R). What a lesson for everybody especially on a cold night to go out and learn.
Halomed Torah B'tzaar Noteil Eleph.

3 - Topic - A Mussar thought from Rav Druk and Rav Schwab

We have at the beginning of the Parsha 47:31 that Yaakov Avinu gives Hoda'a to the Ribbono Shel
Olam. As it says in the Posuk that Yosef came to Yaakov and swore to bury him in the right place
(Mona WRA-5Y 98 annwn). Yisrael bows. Why does he bow? Rashi says wow my son is in
Mitzrayim and he remained a great person. 17 years passed and then he gives Hoda'a. Why doesn't
he give praise right away?

Rav Druk (in his Sefer on Chumash Darash Mordechai on page # 307) asked this question. Rav
Druk answers with a Yesod. A person is not measured by what he does publicly, a person is
measured by what he does privately. Yosef Hatzaddik publicly was of course a great person,
however, if you really want to know you have to see what he does secretly. ( 7Ww 71 7 7741 Q7R
7v1xd).Yaakov Avinu had no way of knowing what Yosef did secretly. He didn't give a full Hoda'a
except for that he came. Of course he gave praise but it is a different praise when you see his
Penimios.

As I am reading Rav Druk I was wondering where did Yaakov Avinu see Yosef's Penimios in
Parshas Vayechi. Zagt Rav Druk (1% ,v2¢)) that Yosef swore. When a person swears it is noticeable
in the person his Aima, his Yir'a, his Penimios. This is what it says in Rav Druk that from swearing
it was Nikar.

To tell you the truth, when I read this it didn't strike me as an extraordinary Vort. The idea that
when did Yaakov give Hoda'a, when he saw the Penimios of Yosef. Gevaldig! But when did he
see the Penimios of Yosef, you are telling me here when he swore. Alright. Mai'haicha Taisa.

Then I saw that Rav Schwab asks the same Kasha (in his Sefer on Chumash Mayan Beis Hashoeva
on page # 113). He also says that Yosef was as it says in Micha 6:8 (n2% v3¥1)), Yosef was a person
who was as it says in 49:24 (inwp 10°X32 2¥M) quiet and didn't show his Gadlus publicly. Zagt Rav
Schwab, when Yosef swore and took a Shevua then Yaakov Avinu saw his greatness. So we have
from two Gedolim, Rav Schwab & Rav Druk that are saying something that I wouldn't appreciate.
From this I learned some Mussar.

By us giving our word, is something that we take lightly especially if we are promising and we
mean it truthfully, so we make a promise and we really mean it. Yosef made a promise to bury his
father in Eretz Canaan and of course he planned to do it. We take such things lightly. Apparently,
the reason I didn't appreciate it, is because I lack an appreciation of the Aima, Yir'a, Reses and
Zai'a of Lo Sisa Shema Shav, of being truthful and honest in everything a person says. The Aima,
the fear to make sure that everything you say that you are going to do something that Hashem
should give you the Koach, the energy to be able to do it. That Aima was something that Yosef
understood, Yaakov understood and I have to work on understanding. How valuable, how
meaningful, how important it is that when you give your word it should carry the proper weight.
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And so, three Gevaldige lessons on this week's Parsha. Of course the moral of them all is to make
it to the Beis Medrash whether it is for Mishmar night or a day of January 1st which is a day off
from work for many of you. This extra time that you have, use it in the Beis Medrash. Serve the
Ribbono Shel Olam with Aima, Yir'a, Reses and Zai'a, with every word you say and with a
Geshmak (7oy-"1mR ,10i0) with every word you learn. A Gutten Gevaldige Shabbos to one and
all!

Rabbi Reisman - Parshas Vayechi 5777
1 - Topic - A reason why the Parsha is Stuma (closed)

Rashi in the beginning of Parshas Vayechi (the very first Rashi says) why is Parshas Vayigash
Stuma. Meaning between every two Parshios in the Torah we consistently have a break, a Hefseik
of either a Pei or a Samech, however, Vayigash goes straight into the next Parsha without any
break. Rashi answers that question and says that the reason for that is because ( 2py> DIV oW %92
11°2X) when Yaakov Avinu passed away (272907 12°nnaw T2ywia NYX» PRI 5w 0291 07°1°Y 1N01).
The Shibud began after Yaakov Avinu passed away and the Parsha is Stuma, it is sealed. There is
no space between it because the Torah wants to tell us that after Yaakov Avinu passed away the
Tzaros of the Shibud began.

The problem is that Rashi appears to contradict a Rashi in Parshas Va'eira 6:16 where Rashi says
(Tavw 77 XD 0 DOV T TIRY 1T 2ow). That as long as one of the Shevatim was alive they did
not work for Mitzrayim. Rashi says it is a Posuk Shemos 1:6 (2"nR) X373 2173 957 ,1°08-221 991 NN
wIn 72n o). So therefore, this seems to be a contradiction, because Rashi says that here says the
Shibud started with Yaakov's Petira and there Rashi says that the Shibud began with the death of
all the Shevatim.

Rav Schwab here in this week's Parsha (page # 112 on 47:28) says an extraordinary Teretz. Rav
Schwab says that the actual work for Mitzrayim indeed did not begin until all of the Shevatim
passed away which was many years later. However, the Tzara did not begin with working for
Mitzrayim. The Tzarah actually began with a slow decline of the honor of Am Yisrael. A slow
descent.

Originally Yosef is Mishneh L'melech, in charge of the whole land as it says in Beraishis 41:40
(37 9738 ,8937 P7) only Paroh is above him. How did it turn into Klal Yisrael being forced to
work? The decline begins earlier, with Yaakov's passing. The proof to this is that after the 30 days
of Aveilus, the 40 days of Chanita and 70 days of Yaakov's Petira had passed, the Posuk says when
Yosef asked permission to bury Yaakov Avinu in Eretz Canaan it says in Beraishis 50:4 ( 7212
ThR? 199 n°2-9% ,70P). He had to speak not directly Paroh but to Bais Paroh. Saying ( *nx¥» R3-OX
02°ya ,1n) if I find favor in your eyes (7hR? 7979 *31832 ,X3-1127) go talk to Paroh for me. Why did
Yosef need protection in order to be able to get permission? Yosef is the one who as it says in
Beraishis 41:44 (02731 yI8-222--1232-N8) 17-n% ¥R 0°72-X7 ,7°79929) he is in charge of the whole
land, who is higher than him?
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Rav Schwab says that we see that the problem began here. Sort of like when a person Lo Aleinu
has a disease. The disease is discovered at a certain time. But the first germ that caused the disease
came a while earlier, but he wasn't aware of it at the time. The same thing here. The Shibud started
later, but Klal Yisrael only in hindsight could see that it started with Yaakov's Petira.

Says Rav Schwab, that is what it means that the Parsha between Vayigash and Vayechi is
uninterrupted it is a Parsha Stuma. What is the significance of that?

When you take a look in the Sefer Torah you don't know where the Parsha begins. You have to
search. You have to be Misbonein, you have to think into where does the Parsha begin. It is not
like every other Parsha that you can find easily. The same thing in life's events, where you need
Hisbonenus. If there is a problem, where did the Parsha begin? It is hard to know where the Parsha
began. So Rashi's language is that (X2 %@ 0271 07°°Y 1n01) the eyes and heart of Klal Yisrael
were sealed, they didn't detect, they didn't realize, they didn't sense exactly where the problem
began. It probably began when they lost Yaakov Avinu.

In 1986 Klal Yisrael suffered the Petira of the Steiper, Rav Yaakov and Rav Moshe all in a short
period of time. We shuddered to think that 3 Gedolei Hador should pass away in such a brief period
of time. When the year passed without any disaster we breathed a sigh of relief. But who knows
when looking back if the Intifada when the Palestinians started to rebel which began in 1990 or
1991, if really the seeds of it didn't start with the Petira of these Gedolei Yisroel. Sometimes we
need to stop and appreciate the meaning of things that happen and look back where they may have
begun.

In this week's Parsha there is a Ramban and the Ramban says that when Yaakov promises Shechem
Echad to Yosef which he captured B'charbi Uv'kashti. Later when Yehoshua was able to capture
Eretz Yisroel, that was because Yaakov Avinu had set the seeds by his small amount of conquest
of Eretz Yisrael in the case of Shechem.

When you see something you need to think B'hisbonenus of where it came from. It comes from
the Manhigai Yisroel, the Gedolei Yisroel, the great people in Klal Yisrael. What a beautiful
thought.

2 - Topic - Yehuda is praised for owning up to his misdeed

49:8 (Pox 7 7R ,7797). Yehuda is praised. The Targum says (XNN°72 X?1 RNPTIX NX) you were
Modeh and conceded in the incident with Tamar because you said Tzadka Mimeni. and you didn't
hesitate. Targum Yonason says the same thing. Yehuda's praise on his long life of serving Hashem
is that when he did something wrong he was Modeh. The nature of a person is that when someone
shows you that you did something wrong you try to defend yourself, to answer yourself, to explain
yourself. Even if later you will accept responsibility it comes with great delay. Yehuda was
Mekabeil Achrayos immediately. He did something wrong and he said Tzadkah Mimeni. As soon
as he realized it, he responded it is true. That is the sign of a Melech Yisrael. Jews are called
Yehudim because of Yehuda and Yaakov Avinu tells us that his greatness was that he accepted
responsibility.
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We find this idea in Yirmiya 2:34. (2»p3 2°392% Niwn1 07 ,IR¥n3 709302 03). Yirmiya tells Klal
Yisrael, you looked away and caused the death of innocent poor people and the Navi says ( °117
XY X2 TIMR-7Y ,70IR vewl). T am going to judge you because you say you didn't sin. It is a Pele
because we are talking about Retzicha. What is the Tevia? The Tevia is that he said Lo Chatasi.
Could it be that someone who is guilty of causing the death of another person? Kabbalas Achrayos
is so significant that the Mussar is why don't you accept it. Doesn't that pale by comparison?

Zagt Rav Chaim Shmuelevitz and this is a Shmuz printed in the Sefer Chochmas Chaim (not the
regulr Sichos Mussar). Yes, accepting responsibility is extraordinary and we learn that from the
first murder in the world where Kayin killed Hevel. The Posuk says as can be found in Beraishis
4:9 (P8 227 °% ,7R-2% 717 mRe) where is Hevel?

Says Rashi (nm1 1272 1y 015777). Even though Kayin was a murderer HKB"H began by talking to
him calmly. (72 >PRUM PNAIT IR RN W0 *9K). Maybe he will own up to his responsibility for
doing such a terrible sin. That means that whatever sin a person does, the greatness of a person is
that he is able to own up to it, to be Mekabeil Achrayos and take responsibility for his misdeeds.
What a Mussar. We all make mistakes. To take responsibility for our misdeeds, that is greatness.

Rav Chaim Shmuelevitz brings another place in Beitzah the second Perek (17a on the bottom to
17b). It talks about someone who forgot to make an Eiruv Tavshilin. B'issur he cooked or baked
on Yom Tov for Shabbos. The Gemara says are you allowed to eat the food? The Gemara brings
a proof from someone who forgot to make an Eiruv Tavshilin and when he cooked on Friday he
pretended that he was cooking for Yom Tov and he did a Harama, as he was really cooking for
Shabbos. We say that you are not allowed to eat the food. So we see that if you cook on Yom Tov
for Shabbos without an Eiruv Tavshilin that the food becomes prohibited.

The Gemara says no (NIR Rp 717vi) someone who pretends (7°T27 50 1127 72 17 ANRT 7RV "IRY)
somebody who pulls off a trick and pretends that what he is doing is Muttar that is worse than
someone who is out and out doing an Aveira. Rashi says Maizid is a Rasha. Someone who
deliberately did an Aveira is a Rasha but others won't learn from him. Not only that, he will do
Teshuva. Someone who makes excuses, he will not do Teshuva and just make excuses for himself
and others will learn from what he did. ( 1837 X AR 7279 MR 79K M2Y WL D IR XY
D221 °727 2V MY K17 YW TR 1ORT TN D0 NV 1327 172 ANK 002 RIORT TN AnIVa CIRWT
IN°T2 MWY? 7120 2297 2R 2177V DTN RIPYA XY 7977 2w 127 OR 2OWR MEY R 107 20717 200K 7R
1327 3703P 72777 2170 DTN RIPYNAY AT PPTRD 0OINRY 12 A2 127 PR 20w KD 997).

The point being that someone who does an Aveira and makes excuses for himself is far worse than
someone who does an Aveira and then owns up to it. Ad Kan. These are the words of Rav Chaim
Shmuelevitz and with this we have an insight into what we who Daven Nusach Sfard say by
Tachanun. (728 .2IRVD X?) MR 2P°TL MR "12K) I9K " 107 1% 77 W 001D IY NN PRY
URVT 1M 1K), We say we are wonderful, we don't say that we are Tzaddikim, of course we
don't say that we are Tzaddikim. What is the meaning of this? Why would say that he is a Tzaddik
if he is not a Tzaddik?

The answer is that it is a greatness to own up to something that you did wrong, to accept
responsibility for what you did. It is no small thing. That is the idea, the lesson over he
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3 - Topic - Bentching our children

In Beraishis, Parshas Lech Lecha it says as is found in 12:3 (72787 nhiswn 95,32 319721)). Hashem
says that people will bless their children by comparing them to Avraham. Says Rashi ( 9m% 07X
D728 XN 129). So there we learn that when you bless your children it is to be like Avraham.

In this week's Parsha Avraham is usurped by Ephraim and Menashe as is found in 48:20 ( 772’ 72
TWInI) 098D 000K Tnk ,hRD HXIY0). Avraham being the one is taken away. We don't say
Yesimcha Elokim K'avraham we say (q12) 001982 0°59% n?). Halo Davar Hu! Isn't that such a
strange thing that the grandchildren should take away the promise to Avraham Avinu.

Now, when I heard this Kasha I said what do you mean? In Lecha Lecha it says ( 5,72 19723
TINT nhown). It talks about the nations of the world. Indeed even now many nations trace
themselves back to Avraham. However, while Klal Yisrael is Ephraim U'menashe which itself
needs an explanation. Why should we lose the Simcha Elokim K'avraham and change it to ( ni?
T3] 0279832 0>9R). This certainly needs an explanation.

Rav Hutner in Maamarei Sukkos 69 has an Arichus that B'kitzur I would like to share with you.
The greatness of Klal Yisrael is that we are Talmidim, Banim, Bnei Banim. The greatness of the
continuation of Torah to those before us that is the greatness that we have for generations.
Yesimcha Elokim K'avraham is appropriate for the nations of the world because they don't have
the Mesorah that we have. They should be like Avraham who came to Torah without Mesorah.
For us Avada we should be as great as Avraham, Halevai. Every Jew says Masai Yigiu Maasai
K'maasei Avosai. I would like to be a little bit like Avraham Avinu. However, the Beracha we give
our children is (7¥1n32) 279%3). To be a continuation, a jumping of Doros, going back like Epfraim
and Menashe jumped up a Dor because they were Mekabeil Mesorah from grandparents. (Ed.
Note: the rest of the Shiur was cut off).

Rabbi Reisman - Parshas Vayechi 5776

1. It is Shabbos Chazak, a week of strengthening ourselves. I would like to share with you some
ideas on the Parsha and perhaps they can Takeh serve as Chazak, to strengthen and give us Koach.
I would like to start with a question. One of the themes of the Parsha, certainly at the beginning of
the Parsha is Yaakov's decision to elevate Ephraim and Menashe as is found in 48:5 (,7iv»%) 121873
"-177). To elevate them to the status of Shevatim. It is an incredible thing to take two grandchildren
and elevate them to the status of Shevatim and as you know, this was at least in part because
Reuvain lost the Bechorah and Yosef received the Bechorah. Yosef would get Pi Shnayim which
included getting two Shevatim. Still it is a major event in the Parsha.

If Yaakov Avinu wanted to elevate Ephraim and Menashe to have the status of two Shevatim, why
is it that immediately thereafter he gives Berachos to the twelve Shevatim and he gives a Beracha
to Yosef. He doesn't split the Berachos between Ephraim and Menashe? He gives Berachos to
Ephraim and Menashe earlier. Why? If he is elevating Ephraim and Menashe to be Shivtai Kah,
the Berachos should be all together with all Shivtai Kah right before his Petirah, and it would seem
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to be inconsistent. The beginning of the Parsha says that Ephraim and Menashe are like Reuvain
and Shimon and then immediately thereafter we find the twelve Shevatim were given Berachos
without Ephraim and Menashe being counted separately. It certainly begs an explanation.

I would like to share with you an idea that I saw B'sheim Rav Zalman Volotziner (1756 - 1788)
and this is quoted in the Mamarei Pachad Yitzchok of Sukkos, Maimar Pei Aleph. We find at the
end of Sefer Yechezkel that Shaar Yosef Echad. When Yechezkel talks about the twelve Shevatim
he talks about a Shaar Yosef. He doesn't talk about a Shaar for Ephraim and Menashe. He talks
about Yosef specifically.

Rav Yisrael Salanter (1810 - 1883) asks in the name of Rav Zalman Volotziner why it is that way
that in Yechezhel's Nevuah which is a Nevuah on L'asid Lavo where Yechezkel has a Nevua of
the division of Eretz Yisrael after Moshiach comes, why there are Ephraim and Menashe not
together?

Rav Yisrael Salanter answers that in the Parsha Yaakov said ( ,027%7 782 72 2272130 732-°30 1A
-1 TIVAW 12IRTI--TWINY 000K 10T-00--T780 9K *RA-7Y). And now, your two children Ephraim
and Menashe are like Reuvain and Shimon. It is only (7ny)), it is only B'olam Hazeh, however,
when Moshiach will come it will revert back to being Shaar Yosef Echad, one for the entire Shaar
of Yosef. Ad Kan Divrei Rav Yisrael Salanter as quoted in the Pachad Yitzchok. He says that this
Beracha (°2-17> ,1ivnv)) 123873) is only an Olam Hazeh Beracha.

Naturally, that would answer our original Kasha. The Kasha was why is the Beracha of the twelve
Shevatim not giving Ephraim and Menashe Berachos separately, why is it that their Berachos were
independent. The Teretz is that the Berachos of the Shevatim are inherent in the Sheivet forever
and ever. Even when Moshiach comes, the Shevatim will stand as an independent group within
Klal Yisrael. The Beracha of Nitzchiyos was given to Yosef. The Berachos for Olam Hazeh, for
the duration of time until Moshiach comes that was given to Ephraim and Menashe. So it answers
our question. Still, it does not answer or explain why it should be so. If Yaakov is elevating them,
what is the importance of limiting that elevation only to the time Moshiach comes?

Perhaps we can find in this a Remez for an idea that is well-known but doesn't have a good original
source. There is an idea that L'asid Lavo the Avodah will return to the Bechorim. The idea is
attributed to the Ohr Hachaim Hakadosh in words that he says in Parshas Acharei Mos. It doesn't
really seem to have an earlier Mekor or any Mekor that carries it through. Why should we say that
the Avodah will return to the Bechorah L'asid Lavo?

According to Rav Yisrael Salanter we find a Remez to that here. The Bechora was taken away
from Reuvain. It is a punishment and the punishments end by Yemos Hamashiach. Punishments
are for the duration. When the punishments end the Bechora of Reuvain will return to Reuvain and
therefore, that which was given here to Yosef as a double Cheilek is only temporary, it is for Olam
Hazeh. L'asid Lavo it returns. This idea that even the Onshim that happen L'olam Hazeh are only
Olam Hazeh Onshim and not L'asid Lavo perhaps can serve to give us a deeper understanding into
many of the Pesukim that we say when we talk to the Ribbono Shel Olam, (like in Tehillim 13 or
74) Al Tishkacheini Lanetzach. We talk about punishments not being Nitzchiyos. Even when there
are punishments they are Olam Hazeh punishments not the Nitzchiyos, they don't touch on the
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permanence of Klal Yisrael. That is this idea ( 98 *X2-7Y ,0°7%n 7R3 77 27280 1230 7AW
WP AT 12IRI--TEIN L0098 03-7--nn%n). So Rav Yisrael Salanter is the source and
whatever else I have added in my conjecture. Ulai, perhaps it is so. From this idea regarding
Ephraim and Menashe we turn to a second aspect of the beginning of the Parsha.

2. In the beginning of the Parsha we find as Rashi brings in 47:31 ( 7%vn? A0ownw 1K IRON
79 5w PmwRIn). That we learn from Yaakov Avinu that the Shechinah stands over the head of
the Choleh. There is a Gemara in Maseches Nedarim 40a (5 lines from the bottom) that says when
one comes into the home of a Choleh, it is not clear how sick the Choleh has to be in order for this
to apply, however, it is certainly the case if one goes to the hospital for a severely ill person Lo
Aleinu that he has to realize that the Shechinah is there. The Gemara brings a Minhag not to sit in
the presence of the Choleh because the Shechinah is there (2> X2 7917 DX 9P2% 01217 9377 °M1 RN
SV IN0AN 7YNY TIW APOWAY 0107 YRR A'Y 2w AuyNA RYXR XD 223 DY X1 9090 A"V XD 707 023 DY R
7711). That seems to be a Minhag that has fallen by the wayside.

The question is that in the beginning of Parshas Vayeira we learn as is found in 18:1 ( P98 X2
X1 3782 ,737Y). Rashi says (721717 nX 7p2%). Hashem came to Avraham to be Mevakeir Choleh. It
sounds like a special idea because of the special greatness of Avraham Avinu. Guess what? It is
not only Avraham Avinu and not only Yaakov Avinu. (7217 2 MWK 77922 712w 1998 1XI0).
It seems to be true about everyone. What is special about Avraham Avinu that we are told there
that Hashem came to be Mevakeir the Choleh? I think here we see a Klal Gadol, an important
idea.

There are sometimes in a person's life where a person feels the Shechinah more. There are
sometimes during the year like for example as is found in Yeshaya 55:6 (,3%7p ;iX¥»72 ,7)77 W7
2i9p ini°72). During the ten days of Teshuva a person can feel the presence of the Shechina more.
Certainly by Yom Kippur Neilah a person feels the presence of the Shechina more. The Shechina
is always there, yet there are sometimes that are more of an opportunity to feel the Shechina.
Similarly, there are some places that you feel the Shechina more. Someone who goes to the Kosel
and takes seriously his visit to the Kosel has a Hergish of (Beraishis 28:17) (,0°7%% n°2-0% * ,7] X
Qwa WY ,a1). Wherever Yaakov Avinu went he felt the presence of the Shechina. There are
some places that are special. The Har Habayis is special and there, Yaakov Avinu felt the presence
of the Shechinah more. (Yeshaya 6:3) (7122 ,y87-%2 ¥%). Hashem's presence can be felt
anywhere. Different times, places, opportunities that are special. The idea that ( 75y nrowaw
a9 YW vmwRn). It is true because it is a time in a person's life where if he chooses he can feel
the presence of the Shechinah.

I once saw a Maiseh about one Rebbe (I don't remember which one). Someone came to him with
Sefaikos in Emunah, he had questions about believing in G-d. The Rebbe told him to come back
a week later. He Davened that this person should have an open heart to recognize Hashem. At the
end of the week the person came back. He said Ani Mamin. So the Rebbe asked what happened to
you. He replied that during this week I had a terrible stomach virus and there were many moments
when I felt, what is going to be with me, Hashem you are the only one that can help me. I felt that
it is to the Ribbono Shel Olam that I have to turn. To that the Rebbe replied you see Lo Emunah
Chosarta Ela K'aivim Chosarta. You weren't missing faith you were missing the belly ache, you
were missing the pain.
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There are times in a person's life where he has the opportunity to feel the Shechina because he
feels the weakness of a human being. The fact that a human being is so frail and imperfect, that a
human being can't be the purpose of the entire creation. When a person is strong and feels (Devarim
8:17) (°712 0¥ 'n3) he feels differently. When a person realizes his frailty, he turns to the Ribbono
Shel Olam.

(72N Sw PMWwRIA A2Yn? nownw). Says Rashi on 47:31 (wna wWRI-5Y ORI npw) that (vxy om0
n1owi 7%9). Yaakov turned himself toward the Shechinah. It is hard to know what it means as if
the Shechina is over your head how do you turn towards the Shechinah. But figuratively ( 1%y 197
n1own 78%). When people are sick the Shechina is there, they don't see it, they don't recognize it.
A person has to be (72°5wn 7¥% MY 797) turn to the Shechinah. A person has to recognize that the
Shechina is there.

I asked before how sick does a person have to be to have (Ymwxn 75vn% 71°0wnw). The answer is
it depends on you. It depends on when you will recognize the Shechina. (37122 ,y83-72 X7n). The
Shechinah is always there to be recognized. There are opportunities in life. Just like there are times,
there are places, there are moments in a human beings life where you have the opportunity.
Avraham Avinu had the Shechina visiting him just like every Choleh. For Avraham Avinu it was
real. He sat with the Shechina. He excused himself when he stepped away from the Shechina, it
was real. We are not Avraham Avinu and we are not Yaakov Avinu but it is an opportunity. It is
an opportunity of recognizing the presence of the Shechina when a person has his moments of
Choili Lo Aleinu. And so, a message from the Choli of Yaakov and a message from the Beracha
to Ephraim and Menashe.

3. Finally, this week's Parsha reveals to us a Chiddush that before a person's death he has a special
opportunity to give a blessing to his children. Yitzchok gave a Beracha to Yaakov and Eisav it
wasn't immediately before his death but Rashi tells us that because his mother had passed away at
the age of 127, as he approached that milestone, he gave a Beracha thinking that his life may be
cut short as well. The point being from both places that when a person is close to death, there is a
special time to give a Beracha. Why is that?

The Chasam Sofer comments in numerous places that when a Tzaddik leaves the world his
Talmidim have a special opportunity for growth. When a father leaves the world those who he
influenced have a special opportunity to grab the influence that he had. When Rabbeinu Hakadosh
died, the people who were with him were Mizuyaim to Chayei Olam Habo. They took the
opportunity to grab from that moment. Eliyahu tells Elisha when I am taken from the world if you
will be there then you will have Pi Shnayim Ruchacha Alai. How can someone give twice what he
has?

The answer is that when a Tzaddik is taken from this world he does have more. His life is finished
and special. It is unique. The Kedusha is complete. When someone leaves the world it is a very
special moment. The Chasam Sofer writes that he wishes that he would have had the Zechus to be
there at the Petira of his Rebbi Rav Nassan Adler, who knows to what he would have been Zoche.
He writes that Yitzchok didn't have Nevua until after Avraham's Petira. Yaakov didn't have Nevua
until he left his father's house when he was sent away by Yitzchok. When one leaves the source of
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the Kedusha, and the source of Kedusha takes leave of him, it is a special moment to grab, to Chap,
and take from the influence that he had and then it is gone.

It is a Limud. The same thing is true on Yom Kippur when Yom Kippur leaves is Neilah, a special
moment, a time to grab an opportunity. When Shabbos leaves, Seudos Shlishi time between
Mincha and Maariv is a very special moment. People are in Shul for Mincha and Maariv is perhaps
45 minutes later, people go home and come back. It takes 20 minutes or more to walk back and
forth and to walk around in circles. It is a special time, Shabbos is leaving. When Kedusha leaves
it has a Pi Shnayim, it is an opportunity that a person has. Between Mincha and Maariv, a person
will come L'asid Lavo and the Ribbono Shel Olam will say, you work all week why don't you learn
on Shabbos? Perhaps he will say that he is tired and it was a short Shabbos. The Ribbono Shel
Olam will say what about between Mincha and Maariv what did you do then? There is nothing
else to do but learn. You are in Shul for Mincha and for Maariv what else is there to do? It is a
special moment when Shabbos is leaving.

A special moment when a person finds a time in his life where spiritually a change is taking place.
It is a time to grab, a time to Chap, a time to grab Pi Shnayim. Yaakov Avinu's lesson is that when
a father passes away it is a very special moment for the children. They can make something of it.
Perhaps we understand why children observe twelve months of Aveilus. To be reminded that it is
a time of opportunity, make something of it.

And so, Beraishis comes to an end, the Tekufah of the Avos comes to an end, the Tekufah of
Maiseh Avos Siman L'banim come to an end. Try to grab and take our last lessons. Just as when
Shabbos ends, Yom Kippur ends, when a person's life ends, it is an opportunity. When Chumash
Beraishis ends or any Chumash ends we say Chazak Chazak, it is an opportunity. Why Chazak
Chazak at the end? When something ends it is an opportunity to grab, to take something from there
that is meaningful.

With that I wish one and all an absolutely wonderful Shabbos. Chazak Chazak! Be stronger. Keep
to your Sedorim and Limud Hatorah which is what the Satan wants to fight the most. Make it
happen, grow. IY"H It should be a Shabbos of Chizuk for all of us.

Rabbi Reisman - Parshas Vayechi 5775

Let me begin with an insight into the Berachos and in particular the Cheilek of Yehuda in the
Berachos of the Shevatim. As Yaakov Avinu starts to give Berachos to the Shevatim he begins
with Reuvain and he tells him as it says in 49:4 (qnip-%% 012 109). You will not get the Cheilek
that a Bechor is entitled to because of this Midda of (2’»3 1728) and therefore, you have forfeited
your right to be the king and have the Kesser Malchus which by all rights should go to the king
and you are not going to get it.

So imagine, the brothers are around the bed of Yaakov and they hear that Reuvain that they thought
would be the Melech is not the Melech. What do you think went through their minds? Who will
Yaakov choose to be Melech? The Shevatim are all there and certainly one must have thought that
the Melech would be Yosef. After all, Yosef is a Bechor to Rachel while Reuvain was the Bechor
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to Yaakov and Leah, Yosef was the Bechor at least to Rachel. In addition, Yosef as you know was
a king already. He was practicing Malchus. Chazal say that when he was (17yw2 jpn») as it says in
Rashi to 37:2 he was practicing Malchus. I would imagine that the Shevatim around the bed would
have assumed that Yosef would be Melech. That is not what happened. As you all know, when
Yaakov Avinu comes to Yehuda he designates Yehuda as it says in 49:8 (7°2% 32,72 ZAY») as the
one who would be the king and the others would bow down to. Not only will he be king but 49:10
(Y231 Pan pRimY ,a7In VY N02-X7). Yehuda will be the king forever and Moshiach Tzidkainu will
come from Sheivet Yehuda. This needs an explanation because what did Yehuda do to deserve
Malchus and where is Yehuda in head of Yosef.

Rav Tzadok in his Sefer Takanas Hashavim on page 52b has an extraordinary explanation and this
is vintage Rav Tzadok. It is Rav Tzadok's style as you shall see. Rav Tzadok explains. Yosef had
a big Zechus. What was his big Zechus? He was enticed by Eishes Potiphar to sin and he was
tempted to sin. The Gemara teaches that it was a big Nisayon (test) for Yosef. Yosef ran away and
he withstood the Nisayon and for that he is forever labeled Yosef Hatzaddik, the righteous Yosef.
Yosef that was able to separate himself from a difficult Nisayon. Not only that, but the Gemara
says that we find in Navi that Yosef is called Yehoseif with an additional letter Hei, which is an
additional letter of Hashem's name because of what he did. Yosef was great.

What about Yehuda? Yehuda too was tested. He was tested with a similar Nisayon by the test of
Tamar. Yehuda failed. Yehuda did not run away. Yehuda succumbed. Whatever it means because
we are talking about a man as great as Yehuda but he did succumb and as he himself said later it
was a Bizayon, it was a shame to the name of Yehuda, it was a stain on his name. Nevertheless,
Yehuda picked himself up and retained his position as one of the Shivtai Ka. Says Rav Tzadok, in
the Dor that Klal Yisrael will deserve the redemption it will not be the generation of Yosef, of
people who withstand the tests, but a generation of Yehuda of people who are tested, fail and pick
themselves up. That is the greatness of Yehuda. While Yosef had a few of the letters of Hashem's
name in his name, Yehuda had all four. The essence of Yehuda is someone who fell and was able
to raise himself back up. The essence of Moshiach is a Dor that falls and can pick itself up again.
That is Malchus Bais Dovid in general. We know that Dovid Hamelech comes from a difficult
lineage. The episode of Lot and his daughters, Yehuda and Tamar, Rus and Boaz, and ultimately
Dovid and Basheva are all incidents which are strange and are difficult to understand and from
that comes Moshiach. People who can pick themselves up and correct what needs to be corrected,
from that comes the Dor Shel Moshiach.

This is the depth of what Chazal say. They say that Shaul couldn't be king and only Dovid could
be king because we don't appoint a king unless there are "problems hanging from his neck". Shaul
was too great. The Posuk says that Shaul was like a one year old child in that he didn't have sin.
So Shaul couldn't be king because he was too clean. Dovid could be king because Dovid had
Nisyonos and Dovid withstood them. Yehuda is chosen because that is the Darga, that is the level,
that is the great power of Yehuda himself and the Sheivet that he founded. It is an ability to fail,
to fall, and to pick oneself up and to get back to where a person was originally.

For example, it is a tremendous test of our generation because it is a generation of enticements and

tests of young people being tested who fall especially to the Znus which is so attractive in the street
and then to pick oneself up and get back that is Malchus, that is kingdom.
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We say about Dovid Hamelech in Shmuel IT 23:2 (%Y 0pi7 0237 0837 ,°¥°-12 717 0X1) Ashrei Hagever
Hukam Ol. Praised is the man who set up the yoke. The Gemara says that it is the yoke of Teshuva.
The Gemara is in Moed Kattan 16b (13 lines from the bottom). The question is Adam did Teshuva.
Reuvain did Teshuva. Shaul did Teshuva. The generation of the Maasei Eigel did Teshuva. What
does it mean that Dovid set up Teshuva?

The answer is Adam did Teshuva but he didn't get back to the place that he was before he sinned
which was Gan Eden. Reuvain did Teshuva but he didn't get back to the title of Bechor. Shaul did
Teshuva but he didn't get back to Malchus which he could have had. The generation of the Eigel
did Teshuva but they didn't get back to where they wanted to be to enter into Eretz Yisrael. They
did a meaningful Teshuva but not a Teshuva of Dovid, not a Teshuva of Melech Hamoshiach. Not
a Teshuva of getting back to where a person used to be. All the others who did Teshuva did a
Teshuva that was incomplete. Dovid's Teshuva was unique and that is the Malchus of Yehuda.
That is where his Malchus is from. Ashrei Hagever Hukam Ol.

If so, then that is the message from this week's Parsha from Sheivet Yehuda. The message of (-X?
T7I°) VAW T0?) that a person has to be able to pick himself up afterwards and do the things that he
would have been worthy of doing had he not fallen.

Each of the twelve Shevatim has his own message. While Yehuda's message is a message for our
generation so is the message for Sheivet Dan. Let us learn a little bit about the Beracha that Dan
receives. 49:16 (P87 *vIY ,7I08I--12Y P77 ,17). Dan immediately in his Beracha is described as
(87 "vaw ,7089) which as Rashi brings is () X121 X1 pwnw ) talking about Shimshon.
Shimshon Hagibor who came from Dan is the example of Dan. We find something unusual. In the
Beracha of Dan Yaakov says 49:18 (737 °n»)p ,qnyw?). The brothers are around their father and
he is giving Berachos to them and one son he gives a Beracha and says Oy G-d should help you.
It is certainly out of place and certainly quite depressing. That is what Yaakov sees in the future
for this Sheivet? Very difficult!

What is Sheivet Dan? Sheivet Dan is the Sheivet that can serve HKB"H even from a difficult or
lowly position. How so? Dan is called the one that is last, the one who follows all of the Machanos.
His job was to pick up things that others had dropped as they traveled through the Midbar. If
someone dropped their pacifier or another dropped their sock, that was Dan's job. Not exactly the
most attractive job or the job that you would apply for. But Dan's job was to serve HKB"H from a
period of difficulty. From a position that is not an attractive position and from that position he was
given the job of being the one in Klal Yisrael that can serve HKB"H and be in the back. Later in
Parshas Vayakhel we find that Dan has a great honor. Who is going to be in charge of the Mishkan?
Betzalel of Sheivet Yehuda and Oholiav of Sheivet Dan. Sounds great. Rashi there says (Shemos)
35:34 (ovawaw P7n 1,77 vawn). That Dan was from the lowest of the Shevatim. Rashi continues
(°197% W 701 KDY (V0 72 21R) WARIW T2 D°°P7 ,0°0AWT ST RIT L IOWAT NIPRNTY PRYXIL Dpnn 1mwm
57). The Posuk that Rashi brings says that the great and the lowly will work together. So here Dan
is given the honor of that the great and the lowly will work together. Again, Dan is seen as a low
one, as somebody who is low. Dan's Avoda is to serve Hashem Mitoch Mirirus. When life is
difficult and when life is bitter...that is Shimshon. Shimshon did everything for Klal Yisrael. His
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whole life was for Klal Yisrael. His marriages were for Klal Yisrael. He didn't leave children
because of Klal Yisrael. But Klal Yisrael did not appreciate it.

After one episode of Navi the Pelishtim come looking for Shimshon and he is hiding in a mountain.
A delegation of Jews come to Shimshon. You have to imagine, Shimshon just did battle against
the Pelishtim and Jews come. He must have thought they are coming and they are going to join
me and I will have an army. They come to Shimshon and you know what they say? They say
Shimshon can we please turn you in to the Pelishtim because they threatened us. How bitter? How
difficult? Life sometimes has difficult moments. Sheivet Dan is the Sheivet that serves Hashem
Mitoch Mirirus. (707 *n»p ,303w»%). Oy, you need to be helped. Dan is in the back at the end of
the Machanos. Our generation is in the back at the end of the generations. We are all the way at
the end. Sheivet Dan. We live in a generation where there is a lot of Mirirus, a lot of difficulty,
and a lot of bitterness. We don't understand much of what HKB"H challenges us with. Our Avoda
is the Avoda of Dan.

Turn to Rav Tzadok. Rav Tzadok points out that Yehuda is a lion. 49:9 (7737 7% 793). Later
Moshe Rabbeinu calls Dan a lion as well. Devarim 33:22 (779% 791 77). Why? Says Rav Tzadok,
when Moshiach comes Jews will make a circle and will dance in a circle as is mentioned often in
Tehillim. In the Midbar they traveled in a line Yehuda at the front and Dan at the end. When
Moshiach comes there will be a circle. Dan and Yehuda will hold hands and will be next to each
other. Each served HKB"H from the position that he was and as beautiful as it is to be a Melech
and serve HKB"H properly as a Melech it is beautiful to serve HKB"H as the one who has to pick
up the socks. As the one who is at the end of the line, as the one about whom it is said ( ,7ny°?
717 °n*3p). That is our generation. A generation of Avoda Mitoch Mirirus, of difficulty and a lot of
challenges. And so, Sheievet Yehuda has the lesson of Malchus and Sheievet Dan has a lesson of
Avoda Mitoch Mirirus.

The question of the week is: This question is regarding Sheivet Naftali. Yaakov Avinu gives the
Berachos in the order of the way the Shevatim were born more or less. He puts Yissachar and
Zevulan with his brothers. Zevulan ahead of Yissachar as the Meforshim explain. But for the most
part it is all in the order of the way that they were born. Except for Dan, Gad, Asher which is the
order of birth and then Naftali should have been earlier. The question is why Naftali alone among
the Shevatim is out of order. It must have something to do with the uniqueness of Naftali but at
this moment I don't know what that uniqueness is. Have a wonderful Shabbos Kodesh!

Rabbi Reisman - Parshas Vayechi 5774

1. A few comments on the Parsha beginning with a beautiful insight which I just heard from Rabbi
Yisroel Belsky the other day. Everyone is Matmia on Yaakov Avinu. Here he is coming to give
Berachos to his children and he gives Reuvain, Shimon, and Levi rather strong words of rebuke.
This is at the same time that he was giving his other children words of blessing. It would seem to
be inappropriate, certainly inappropriate for someone like Yaakov Avinu who is the one from
whom we learn not to treat children differently. Certainly that needs an explanation.
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Rav Belsky offered an explanation by way of the following Kasha. We find that Shimon and Levi
are criticized in 49:7 (1y *3 0oX 77X) for being people who have a powerful anger. Shimon lived in
different places of Eretz Yisrael because he was Milamed Tinokos, he was a Rebbi. Is that
appropriate, that Shimon someone who has the Midda of (t¥ *> 03X 717X) should be a Rebbi? The
Shulchan Aruch says that Ain Hakapdan Melamed, that a Kapdan is not allowed to be a Rebbi.

Rav Belsky answered that Yaakov Avinu understood that the Shevatim were able to take his
rebuke, they were able to take his Tochacha. As a matter of fact of all of the Shevatim the greatest
Beracha went to Reuvain, Shimon, and Levi because they heard Yaakov Avinu's rebuke, they took
it, and they repaired their misbehavior. So that Shimon who had this Midda of (t¥ *3 0ox M17X), the
Midda of anger took Yaakov Avinu's rebuke of Yaakov to heart, worked on it and he became a
Melamed Tinokos. He became among all the Shevatim the one who was most careful not to be a
Kapdan. He was the one who had this nature, and worked on it and was able to change himself.

Regarding Reuvain we find in Shiras Devora, at the moment that Devora was complaining that
Reuvain did not come and help to do battle, Reuvain uses the expression as it says in Shoftim 5:16
(2%-pm 007373 ,12I87 NIAPDY 077V NIPAW LYY ,00nownd 12 ,naw? 1n?) Gedolim Chikrai Leiv Lama
Yashavta Bein Hamishposoyim. Why didn't you come to do battle Devora says, that Reuvain is
(2%-7pm o°9173). They are people who think well, they debate, and look at two sides of an issue
before they do something. This is the same Reuvain who Yaakov said in 49:4 (273 109), you are
quick to pass judgment and act.

We find not too much later that the very same people are described as (27->7pn 0°2173). Again the
message is that Sheivet Reuvain took the Mussar to heart and Sheivet Reuvain on the contrary
turned their behavior to be just the reverse.

The Gemara says in Eiruchin 16b (17 lines from the top) ( [T 717 7172 w° aX "IR(C17°20) 71970 "X
7N 2apnw), I wonder if in our generation there are really individuals who accept and take rebuke.
We find it very hard to take rebuke. We react by defending our positions. That is human nature.
The Shevatim were great. The Shevatim were on a different level. Yaakov Avinu knew that the
best Beracha he could give Reuvian, Shimon, and Levi would be a Beracha of a harsh word, the
Beracha of a rebuke at a moment like this where they would be able to change. And so this was at
the end the greatest of all Berachos. A beautiful Vort and what a strong Mussar.

2. I would like to move on to one of the Berachos and to discuss with you 49:14 (073 hng 2wE?)
Yissachar Chamor Gorem, the Beracha of Yissachar who is a bony donkey as opposed to a fat
heavy donkey who doesn't work. He is Chamor Gorem a donkey who is able to work. We find in
the wonderful Posuk of Beracha something that appears to be a contradiction. (27 3 A X77),
Yissachar is called a Sheivet who understands the importance of rest. On the other hand it says
further in the same Posuk (2297 115w v?1) that the Midda of Yissochor is that he bends his shoulder
to carry a heavy weight like a Chamor. These are opposite ideas. One is the idea of Menucha
needing its rest and the other is (7292 n2W v?1) to be able to take on big challenges and heavy
weights.

Rav Hutner in the Pachad Yitzchok on Shevuos has a beautiful explanation of this Beracha and it
is not only an explanation of these words but the explanation of the key to being like Yissachar.
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Yissachar, the Sheivet that goes and spends its time with Ameilus B'torah, working on learning.
Rav Hutner begins with the idea that the Torah is Nikneh with the key of Ho'amida B'veis Hashem
Baleilos. Standing in Hashem's house at night, going out at night to the Bais Medrash and spending
many hours in the Bais Hashem working on Torah. Of course Rav Hutner doesn't need to mention
that Thursday night is Mishmar night which is a very opportune time to do such a thing. At any
rate he explains the following. He says that there are people who are Amailim B'torah, they work,
they don't have Menuchas Hanefesh, they work hard at their learning. That is a good Midda. There
is a better Midda. The Midda of Yissachar. The Midda of a Sheivet that understands that if a person
doesn't use his muscles then he becomes weak. If a person doesn't put himself to the task of learning
Torah then learning Torah becomes foreign to him. Vayar Menucha Ki Tov Vayeit Shichmo
Lisbol. The greatest Midda is a Midda of a Lomed Torah an Amal Batorah who puts his shoulder
to the task, who works. (2iv *3 fm1n ®771) he understands that being able to do it is his Menucha, is
his rest, is his Menuchas Hanefesh, Shleimus. He feels Shalva when he learns for a long stretch in
the Bais Medrash, of working on learning and understanding the Geshmak of the learning.

Rav Hutner compares it to the Midda of a man who has a wife who is an Eizer K'negdo, his helper
and against him. Here again you can say that they are opposites. K'negdo she is against him. Eizer,
she is his helper. Fortunate is the man who understands that when someone comes against him,
when someone comes with good intentions to give him rebuke, to give him Mussar, Eizer that is
his best help and then he does what he needs to do. He doesn't react violently to being rebuked by
a wife. But rather Eizer, sees it as a help. The same thing here. A person who sees his learning, his
Ameilus, as something hard it is a wonderful Midda and a person can do it anyway. However,
there is a higher Darga, a higher Madreiga and that is (270 *2 777 X7°1). Someone who can see the
peace in it and he is really at peace when he works on his learning. Such a person goes out to learn
at night as a routine. It is not a battle every time. It is his Menucha and at the same time that it is
his (2297 inow v2).

I remember seeing this idea regarding something else. We know that there are seven Middos,
Chessed, Gevura, Tiferes, Netzach, Hod, Yesod and Malchus made famous by the seven weeks of
the Sefiras Haomer. These Middos are K'negged Avraham, Yitzchok, Yaakov, Moshe, Aaron,
Yosef, and Dovid. Moshe's Midda is the Midda of the one who teaches Torah, is Netzach. What is
Netzach? Netzach in Hebrew has two different meanings. Netzach means victory. Netzachon to
be victorious, to win. The idea of Netzach is also used to mean eternity. Two seemingly different
meanings. There are two types of victories. There is someone who wins a battle and gets up the
next day to fight the battle again. He fights to wake up in the morning and then the next day he has
to fight the battle all over again. He is a victorious warrior. There is a higher Madreiga of victory.
Nitzachon, where a victory is eternal. Where someone battles and conquers and wins. There is no
new battle the next day. There may be a new battle on a different front but in this war the war is
over. Moshe Rabbeinu's Midda is the Midda of an Omeil Batorah, he fights to get to the Bais
Medrash, it is a battle but he reaches a point of (210 °2 7737 X)) where it is a given, it is a Nitzachon,
the battle is for eternity. It is won for eternity. Now a person should never feel sure, nevertheless
that is the goal that it should be for eternity. It is a given that it comes Thursday night and he goes
to the Bais Medrash for an extra Mishmar. It comes morning he heads out to Minyan. It is not a
battle every day. This is the true Midda of Netzach.
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There is a third place I had once seen this Vort which is in the explanation of the Machzor. In the
Machzor for the Yomim Noraim we say Vadai Shemo Kain Tehiloso, Hashem's name is Vadai
and that is his praise. What is this name or Midda of Vadai and how are we supposed to emulate
the Midda of Vadai? It is this which we are discussing today. Vehalachta Bid'rachav, there has to
be an attempt to be a Vadai. We know with certainty that Hashem responds with kindness to
everything that comes his way. The Middos of Hashem are Vadai, are certain. We have to emulate
that. We have to try to conquer, to reach a Darga of Vadai, a Darga of (2iv °3 nman X771). Now of
course it is true that a human being always has a Yeitzer Hora and when you win one war there is
another war with the Yeitzer Hora coming over the horizon. Nevertheless, in each battle whatever
we conquer that is us, that makes us, that is an emulation of Vadai Shemo.

3. My third Vort will be a short one but a sharp one. In Parshas Vayechi we find in Rashi in 47:29
the idea of Chessed and Emes. (2123 2172wn? 9% WRW ,NAK W 70m X171 2201 av pwww 7on) Chessed
She'osim Im Hameisim Hu Chessed Shel Emes. When someone does Chessed with someone who
has passed away that is true Chessed because he knows that he will never be able to be paid back.
Why does Rashi say it here, the idea of Chessed and Emes is found earlier in the Torah in Parshas
Chaya Sara where Eliezer says in 24:49 ( "178-n¥ ,nnR) 700 2°y 0v-ox 7ay)). When he asks that
Rivka be given as a wife to Yitzchok he says that is (n»¥) 7917). Again, it seems to be a Chessed
that is Emes. How does that fit with what Rashi says here? Rashi's words seem to only fit in the
case of a Meis and not otherwise.

Ulai when it comes to making a Shidduch and it comes to choosing a Shidduch for your child there
are many parents who are making a Shidduch for themselves, they are looking for honor, they are
looking for money, they are looking for things to work out for them. Eliezer the perfect Shadchan
said no, when you are choosing a Shidduch (C378-n¥ ,nnX] 7907 2°y 0pw:-0X), look for the one that
is the perfect one for your child, that fits your child, that suits your child. It is not a Shidduch for
you it is a Shidduch for your children. This is a beautiful lesson in the (np¥) 7917).

With that I want to wish everyone an absolutely wonderful Shabbos, Parshas Vayechi. An easy
fast tomorrow on Asara B'teves and [Y"H a fast which we hope in short order will turn to Sason
V'simcha. Good Shabbos to all!

Rabbi Reisman - Parshas Vayechi 5773

I would like to share with you two short thoughts and then one major idea. First let's start with the
short thoughts. Parshas Vayechi has of course as its major event the Berachos to the Shevatim.
When one reads the Parsha and you come to Reuvain your heart goes out. As it says in 49:4 ( 119
7nin-9% 0'13) Reuvain is criticized. On the other hand Yehuda as it says in 49:9 (,7737 M8 29
oy 232 7wn) he is commended for his greatness. Here it is something which would trouble any
thinking person. What is the praise of Yehuda? (0°%y 12 77vn) from Yosef's death or what Yaakov
had thought was Yosef's death you have risen. Rashi says (771 7702 (37 19 2°V7) Tn7wnw nnn :non
INPIR 1YY 70 A01Y) & (N Y¥A T (10 OW) NIRRT ,THRY DR NPRo (noy 012"). Yehuda you are a hero. 1
thought you were guilty with the incident of Yosef, (2°%¥) you have gone up in Darga. You are
wonderful, you are great. One minute. That is not the way that I remember the story. The way I
remember it, it was Reuvain who saved Yosef's life. It was Reuvain who said as it says in 37:22
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(12-m%Wn-7% 17)). Reuvain was the great one. The Gemara in Maseches Makkos 10a says (11th
wide line) ( 7RI 7970 79802 IND XITW °191 771N 77872 MY J2IRD 797 71 2197 ORI 12 2man 1"R
07 1% 12387 ¥nw™). The Gemara here credits Reuvain for the rescue of Yosef. By Yehuda it
says in 38:1 that after the incident of the selling of Yosef (77777 7771) that Yehuda went down. Rashi
says (IR NI AR IMTMAY TAYY ,907 HW NWI9a P09 ,IRDY I AWID 79101 AR X1 Nva M
T2 DOVPW 077 12°WAR NAR PR 11017 NONR DR 199K ,0m°AR NIX2) that his brothers separated from
him. What is going on here? Reuvain is criticized, Yehuda is commended, for what? ( *12 77u»
n°9y) and in fact it was Reuvain that did the Hatzalah. Yehuda had a small hand but Yehuda was
not the Matzil. It is really a Pele Atzum.

The Kasha is a strong Kasha. Ulai (perhaps), the Kavana is the following. What happened with the
selling of Yosef was not wonderful for anybody. Not for Reuvain not for Yehuda, it was not an
incident for which any of the Shevatim are to be commended. (°%¥ °12 7v»). After you had a
disastrous involvement in the selling of Yosef (n°%y) subsequently you went up in Darga and
became greater. As Rashi says Yehuda was commended for the Maiseh of Tamar as well. (Not for
the Maiseh of Tamar of course) but (n°9y) from the fact that after Yehuda was knocked down and

The Gemara says regarding Yehuda that Yehuda was Chozer Biteshuva Techila, that Yehuda went
up in Darga. As the Gemara says in Maseches Makkos 11b (8 lines from the top) ( 121817 073
770 ATw). Who caused that Reuvain should be Mode on his Cheit of (,09%7 T8 ;7228 *23Wn 029y °3
T2y 1Y), Yehuda. It was Yehuda's actions. So that it is true that in the incident of selling Yosef
the greatness was not in Yehuda. If anything it was in Reuvain. Yaakov was not commending them
for what happened then, he was commending Yehuda (0°%¥ °32 779%) from the shameful incident,
later you went up. If you like this Teretz good. If you don't like the Teretz you have to come up
with something else because this certainly is a Kasha which is problematic.

Thought # 2. At the end of the Parsha we are told that Klal Yisrael will be redeemed as it says in
50:25 (opny °P2R 799 798). Rashi says Siman Misura B'yadam. The Siman was given over to the
Jews that the Goel (redeemer) will come with the language of (79?). That is the key word.

The Ramban says one minute if that is a sign and everyone knows about it then it is not much of a
sign. Anybody who wants to be a phony Goel can just use the language of (79> 778). This is the
Ramban's Kasha.

The (original) Pachad Yitzchok in Ma'amarei Pesach, Maimar 82 answers this Kasha. He answers
it with a Hakdama of an important Yesod for anyone who learns Nach. That is in regard to the
Navi'a Sheker among Klal Yisrael. The Navi'a Sheker were not out an out hoodlums that came and
said they were Neviim. Who is going to believe them anyway? Someone who is not a Baal
Madreiga who will believe that someone is a Navi? The Navi'a Sheker were people who really
believed that they had Nevua. They thought they had Nevua. The Gemara in Maseches Sanhedrin
89 as Rav Hutner brings says that it is possible to be a Navi Sheker B'ones. Where a person is
guiltless because he really thinks that it is so. Those were the Nevi'a Sheker. Here, this Siman was
not made for total frauds that were going to come along. This Siman was made because of the fear
that there would be people in Klal Yisrael who so desired the Geulah that they would imagine,
they would think that they were the Goel and they would come as Navi'a Sheker. HKB"H
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guaranteed that that type of Ones will not happen with the Lashon of (79> 7p8). These are two
ideas related to the Parsha.

For the third discussion of the day I would like to talk about something absolutely fundamental to
the learning and understanding of the words of Tanach. In the Sefer Peshutai Shel Mikra he calls
it Shaila Hamatrida Kol Lomdei Tanach. A question with which anybody who learns Tanach
should be busy. This has to do with the formation of certain words in the Torah. We have just gone
through Parshios Vayeitzei, Vayishlach, Vayeishev, Vayigash, and Vayechi. 5 of the last 6
Parshios which began with words that are in the past tense and start with the letters Vav and Yud.
Let me explain.

Everyone knows that Vayomer means and he said. As in Vayomer Hashem EI Moshe, it is in past
tense. We also know that the word Yomar or Yidabeir or Yechi is Lashon Asid (future tense). Like
in Yeitzei or Yishlach or Yeisheiv. These are all future tense. The Vav is called a Vav
Hamihapeich, the Vav which changes the word from future tense to past tense. That Vav will
always have a Patach under it like in Shemos 1:8 (¥70-777 0p). The word Yakam is future and
the word Vayakam is past tense. The point is in Hebrew there are past tense words which are future
tense which by the Vav become past tense. The Torah uses this type of form for past tense most
of the time. Now there are words which are past tense which are very simple like Yoda, Yashav,
Yatza, Shalach. There are words in past tense that are simple words, which we will call Avar
Pashut (simple past tense words). Then there are past tense words which have in it a Vav and Yud
like Vayomer, Vayidabeir, Vayishlach, Vayeitzei, Vayigash, Vayechi. What is the difference
between them? The answer can be found in Rashi in many places. The simple answer is the
following. When we are talking about the distant past, we are talking about something that
happened a while ago which is called in English past-perfect. If prior to the last incident it
happened a while ago you use Avar Pashut like Yoda or Amar. When we are describing something
which just happened, it happened right now and we say Vayomer or Vayidabeir whatever the
narrative is, it just took place.

I will give you a perfect example. In Maseches Bava Kamma 92a (11th wide line) ( Xn? X7 X
721N 7V RIT 027 INMRD TIR RV 100 OV oonnn wpana 22 1327 mRT). How do we know that if
someone Davens for someone else that he gets answered first? (X577 2°PHR:7 X D712R 92507 XA
NWR NRY 72n°aR NR 2°P9R) Avraham Avinu prayed and Hashem healed Avimelech and his wife.
That was from Beraishis 20:17. In the beginning of Perek 21 it says (7728 X3 ,770-n% 729 117),
Hashem remembered Sarah and she is carrying a child. It doesn't say Vayifakeid Es Sarah it says
(Mip-ny 725 7). So the Gemara says (72°1n0 m1v1 X7) that Sarah was helped before Avimelech.
One minute, it says (MNWX NXY T72°2aR DR 2°P2R ®97") and then it says (77%-nX 722 7377). How do
you know that Sarah was answered first? The answer is (%97"1) is the Vav Hamihapeich (past
tense). That means that it happened now in the narrative. (77%-n¥ 725 17)77) that is past perfect, it
is the distant past before the (\NWR NRY 772°28 DX PR RDM).

If you are careful and look at Rashi in Chumash you will see that Rashi says this in Chumash on
numerous occasions. For example, 4:1 (i\nwx mp-nX ¥72 ,07871). It should say Vayoda Adam Es
Chava Ishto, however, it uses the simple past tense. Rashi explains ( ¥ 17197 7P 722 :¥7° QIR
moyn). What is being explained in Perek 4 happened before what happened in Perek 3. It is further
back in time. So Yoda the simple past tense means it took place much earlier. Vav Yud the future
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tense which is switched to past means it just happened, just now. This is something which really
answers Kashas in a number of places.

I will read you from the Meshech Chachamim in Devarim 10:10. The Posuk says that Moshe
Rabbeinu tells Klal Yisrael after they sinned (X173 2y92 03 ,°28 717 ¥2¢)). Hashem listened to me.

(A mwa 70 128-X7). Hashem did not want to destroy you.

The Gemara in Maseches Berachos 32a (8th wide line) ( 72173 7797 117 7> 12 Y 0vow T7nh Swn
520190 7T 927 MR PNATT 0190 2w AT 220N Sirfalri 'lb?l)ﬂ TMR 92719 17 RPNAY 17197 2w 12T M
Y28 Ty 1) brings a Mashal to a king that is angry at his son and did not want to punish his son.
So he begged his friend to intervene and beg for mercy first. So too Hashem did not want to destroy
Klal Yisrael and he used Moshe to be the one to beg for mercy. The Meshech Chochmo asks how
do you know, maybe HKB"H would destroy Klal Yisrael and it was Moshe Rabbeinu's prayers
which intervened? Answers the Meshech Chochmo based on our rule. 2ysa 03 ,"28 7 ¥nY)
(yny™) (X177 1t is taking place now as the narrative is being told. Hashem listen to me at that time.
(7o mwa ,737 naR-XY), that is the distant past. (772X) is the simple past expression. Hashem did not
want to destroy you (Fn°nwa ,7)7° 1728-X?). Going back into the past even before my Tefilla.

Another example is found in Parshas Chaya Sarah where we find that Eliezer said as it says in
24:23 (PR "»-n2) whose daughter are you. One minute, he had already given her gifts. Rashi says
(79XW 712 13w MK DX M N2 mRM). After he gave her the gifts he asked her who she was (7nw *9%
1577 7"2pn mHRAW 072K Hw IMota mva). He was sure that this was the right one. Later when Eliezer
relates the narrative to Lavan and Besueil he switches the order as it says in 24:47 ( ,ADR DRUR)
nR n-n2 k)) first T asked who are you and then (7°7-%v 0>7°n83) ,798-5y o130 avy)) 1 gave her a
gift. Rashi has to say that Eliezer lied ( XX ,%X8W 72 91K 101 7270 X7 2900 ,07077 MW :2OWR) ORWK)
X777 YT TR POTVY L9 NN IR 1K1 11272 1Mwan® X9w). He switched the order because otherwise
they would not believe him.

The Ibn Ezra is Matmia on Rashi. Why does Rashi need to do this? Why not say that Eliezer did
things in a normal natural order, in the regular order and as Rashi says many times what was said
later had taken place earlier like it says (77%-n¥ 725 717°)) and we say that it took place earlier.
Like it says (inwx 7)0-n% ¥77,07%71) and we know it took place earlier. This is the Ibn Ezra's Kasha.
L'fi Divarainu it is very good. It is explained in the beautiful Sefer Peshutai Shel Mikra Cheilek 2
page 34 and on where there is an Arichus on this topic. He says since the Posuk says ( “»-n2 K]
nX) it couldn't have been in the distant past before the previous Maiseh. It had to be in the
immediate past. So what I am telling you today is just a rule in Dikduk. Amar is past tense which
means a while ago, while Vayomar and Vayidabeir is taking place now as the story is told.

Naturally, the question that begs an answer is why is the Hebrew language set up this way, why
are there two forms and for that there is an extraordinary insight, however, it is not for today. For
today I would like you to know the rule and I think as you look around you will see that there are
many Parshios in the Torah and many occasions in the Torah which work out absolutely well based
on this rule. For example in Shemos 24:1 and 24:14 there is twice that this rule will be helpful.
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The question of the week: In this week's Parsha Ephraim and Menashe merit a tremendous
Beracha. What is the blessing of Ephraim and Menashe? As it says in 48:20 (,7hR? 987 772’ 72
TWInD) 07982 0298 Ani?). Jews will forever bless their children to be like Ephraim and Menashe.
I agree that it is a wonderful thing for Ephraim and Menashe but I don't understand. When we bless
our daughters we say Yisimaich Elokim K'sarah, Rifka, Rachel, V'Leah. We bless them that they
should be like the Imahos. Were it not for this week's Parsha we would say to our sons Yisimcha
Elokim K'avraham, Yitzchok, V'yaakov. Let me ask you, isn't it better to bless your children that
they should be like Avraham, Yitzchok, and Yaakov, they were greater than Ephraim and
Menashe. Here because Ephraim and Menashe have the Zechus we are knocked down and we have
to say (F¥1n3) 021982 00K I9?). Why should we suffer, to give them the Zechus? Wow! Someone
commented that Ephraim and Menashe were the first brothers not to fight and the parents want to
bless their children to not get into a fight. Tongue in cheek it is an interesting possibility but
somehow it is not a satisfying answer. If you have an answer please share it with me.

Rabbi Reisman - Parshas Vayechi 5772

This morning Hakadosh Baruch Hu gave me the Zechus to be Machnis L'briso Shel Avraham
Avinu twin grandchildren. My son, the Avi Haben was Mechabeid his great grandfather to be
Sandek for both children. When he said it to me I didn't respond but I was thinking that it doesn't
fit in with the Rama.

The Rama says that a person should not give 2 of his children to the same Sandek. Yet I felt it is
the only great grandfather and it is appropriate.

Towards the end of the Parsha we have the fact that Yosef was Zoche to see great grandchildren
and the expression the Posuk uses is found in 50:23 (-12 7°3» 32,03 ;2°WP¥ 12,0987 A0 RN
npI> °272-2Y ,1792--T¥n) that his great grandchildren were born on his knees. The Targum Yonasan
understands this to mean that they had a Bris Milah on the knees of Yosef. The Mefareish (the one
who explains it) says that Yosef was the Sandek for all of his great grandchildren.

The Yad Shaul in his notes to Yore Dai'a 265 asks that the Rama says that 2 children should not
be given to the same Sandek. If so, why was Yosef Sandek for multiple children from the same
parent? He answers that we see from here that a great grandfather is different. He actually says a
grandfather or a great grandfather is different in that if someone is Zoche to have a great
grandfather he can be Sandek even for more than one child from the same family. A very
appropriate Vort to see on the day of such a Simcha.

We see at the very beginning of the Parsha that we have multiple discussions between Yosef and
his father Yaakov Avinu. At the end Yaakov says 48:23 (7°0R-7Y--108 02,77 °nn3 °I¥)). As Rashi
explains (,0w 7,3 °R) ,72 92pNw 7903 77 NN IR O3 NP2 POYANYR NMW ANRWY 57 177 NNl CIN
DIW2 172 DI¥MRA PRIWS °12 17U WK A0 NMMEY IR (29 72 YwI) InRaw). Yaakov was saying since
I am bothering you to be involved in my burial so therefore, I will give you a reward, the city of
Shechem which will fall to your Sheivet.
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Rav Druk in his Sefer Darash Mordechai on page # 310 asks a Kasha. He says that it is not a great
deal to have the city of Shechem. The city of Shechem is called by Chazal a place prepared for
problems and difficulties. It was in the city of Shechem that Dina was kidnapped, it was in the city
of Shechem that Yosef was sold, it was in the city of Shechem that the Malchus Bais Dovid was
divided, it was in the city of Shechem that golden calves were set up in the time of Sefer Melachim
to dissuade people from being Oleh Regel.

More than that, the Gemara in Maseches Makkos 10a (5 lines from the top) says ( 22w2 2R 1K
o nx¥17 oW n1) that Bishchem Shichichi Rotzchim it was a city in which the Bain Adom
L'chaveiro was not ideal. There were many murderers in the city. So this is the city chosen by
Yaakov Avinu as a gift to Yosef. That needs an explanation.

Rav Druk in the Sefer digresses a little and says that Rav Pam had once told him that in the
Haftorah of Rosh Hashana there is one Posuk that stands out in Rav Pam's mind. One that is a most
special and meaningful Posuk. The Posuk says in Yirmiyahu 31:5 ( ;22798 732 2>7%1 1R7p ,21°-2? *3
10998 -9, 1% 7793) 132). The Posuk describes that in the days of Moshiach there will be a call
in Har Ephraim to come and be Oleh Regel. Rav Druk says that at the moment he didn't see why
that Posuk stood out. There are some memorable Pesukim in the Haftorah. There is the famous
There are Pesukim there that are seemingly much more significant. The question is why this Posuk
was so significant to Rav Pam?

Rav Druk explains that Har Ephraim is the city of Shechem. Shechem is the city in which the
golden calves were set up for Avoda Zorah and to dissuade people from going to be Oleh Regel.
As Rav Pam would often say that this is a Haftacha (promise from the Navi) that the day will come
that in the very spot and the very place that people stood up and taught Kefira and taught Apikursus
and taught against being Oleh Regel, in those very locations in Eretz Yisrael, will stand up one
day people that will say (1598 1173-2% ,71°% 7592).

Rav Pam would speak about the public schools in Israel where they teach Kefira and teach denial
of Torah from Sinai. He said in those very buildings, in those very stadiums there will come a day
when Torah will be taught. This for Rav Pam was the dream. He used to say to us maybe not in
my days but in your days.

Coming back to the promise of the city of Shechem to Yosef. Rav Druk reflected, he said now he
reflects the significance of (7°pR8-2¥--708 09%). Because Shechem indeed was a city that had the
most Puranios the most difficulties. To be successful there and to turn it around you needed
someone like Yosef. Someone who had the Zechusim of Sheivet Yosef who was able to live in
Mitzrayim and raise children Bikedusha. Therefore, Shechem is not an ordinary gift that gives a
benefit in this world it is a gift that comes with Achrayos and responsibility. I will give you the
city of Shechem with the Achrayos, the job of taking the city of Shechem and someday being able
to turn that around. This was a Matana that was given that makes us think about the coming of
Moshiach. Something that is very appropriate for Asara B'teiveis.

In the Berachos that Yaakov gives the Shevatim we find that when Yaakov speaks to Sheivet
Shimon and Levi he says a Tefilla which is found in 49:6 (>722 70R-2% 027p2 ,°W/D1 ¥ap-5% 0703).
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Which we understand to mean that in the incidents that involved Sheivet Shimon and Levi the
Tefilla is that Yaakov's name shouldn't be mentioned. As we know this was Mikuyam. The
Chumash does not mention the name of Yaakov in the Parsha of Korach.

Rav Pam used to explain that it didn't matter to Yaakov if his name was mentioned. The point was
not his name. The Midda of Yaakov, the trait of Yaakov is the Midda of Emes. Yaakov Davened
that when there are those who rebel against the Torah and there are those that rebel against Moshe
Rabbeinu and they make a Machlokes, we want that the Machlokes should be as short lived as
possible. Therefore, the Tefilla was that there should be no Emes in their arguments. Even if there
is a bit of Emes it gives permanence to the Machlokes. That was his Prayer that Korach's
Machlokes should be one based on Sheker totally and that is why it did not last.

A thought comes to mind with the present situation in the land of Israel. Where unfortunately there
is once again hatred for those who are Shomrei Mitzvos. Unfortunately there are Jews who are far
far from an appreciation of what Judaism (Yiddishkeit) is about. They are spouting hatred again at
Frum people. We have seen this before maybe multiple times with different political parties aimed
at Frum people. They didn't have permanence because they were based on Sheker. We need to
introspect in our own community and make sure that there is no Emes mixed in to the venomous
hate that they have. That there is no opportunity for them to have legitimate complaints. I am
fearful that this time around some of their complaints may be legitimate, may be right. Therefore,
we need to be extra careful in our dealing with the outside world especially with Jews who are not
observant. To be Emes ourselves, to be truthful, not to be extreme in ways and present Torah in
ways which are not truthful which are not really Torahdig. B'sodom Al Tavoi Nafshi, let us pray
that in this Machlokes too, the Korach of this generation, that they not be able to grab on to the
Midda of Emes in their Machlokes. If that happens then certainly the Machlokes will not have a
Kiyum.

The final Vort that I share with you is from Rav Sholom Schwadron. In his Sefer Leiv Shaleim he
makes a very beautiful point. If you look carefully at the first part of this week's Parsha from the
beginning of the Parsha until Revii we have Yaakov and Yosef having two discussions. Discussion
number one in the beginning of the Parsha discusses where Yaakov will be buried. He asks Yosef
to promise to bury him in Eretz Yisrael. Then 48:1(7%%3 027273 "% ,>7), a great deal of time
passes. We know that Achar means a short period of time and Acharei means a long period of
time. So a long period of time later there is a second meeting between Yaakov and Yosef. The
subject here are his two children Menashe and Ephraim. This is found in 48:5 (277133 7°32-3% 709
-1 TIAYY 12IRTI--TWIN L0000 (00-"0--T0087 DR ORI-TY ,0°787 782 17). This is regarding the
elevation of (AW ,0719K) to regular Shevatim. And that is what the second discussion is about
including the Beracha which Yaakov gives to (7% ,0779R).

Strangely mixed into this second discussion is a single Posuk regarding burial, again. This is found
in 48:7 (,N79% 7772 0¥ 772pX) ;709K K27 ,PIN-N133 T2 7772 I PIND 207 229 700 L1730 "¥32 VIX)
on? N2 Xi7) where once again we are talking about burial. This belongs in the first discussion that
has to do with burial. What is this doing here mixed in with the discussion of (¥ ,09%)? It
certainly needs a good answer.
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Rav Schwadron says beautifully. He says that here Yaakov Avinu was telling Yosef that Reuvein
lost the Bechora and will have only one Sheivet, you on the other hand will have the Bechora, as
the Bechora is being given to you and you will have two Shevatim. (,71v2%) 12I872--7% %1 ,0719K
"9-177). Why, in what merit?

He explains, when Reuvein saw that his mother Leah was treated which was in his eyes
inappropriate, he behaved 49:4 (23 119), he rushed and he did something which itself was
inappropriate and that is why he lost the Bechora. Well in order for Yosef to deserve the Bechora
he would have to pass the same test to see if he did any better. So Yaakov Avinu says 48:7 ( *I1X)
D77 I3 X7 ,N79X 7772 DY T12p8) 570798 X3P, YIN-N132 T2 7772 W32 Y83 207 *2Y A0 1790 "K32).
Rochel died at the side of the road and I buried her on the side of the road and did not take her to
be buried in Meoras Hamachpeila and you said nothing and you didn't complain even though I
never explained the reasoning behind it to you. This is the merit that you have to be the Bechor
because you passed the test that Reuvein failed. What a beautiful explanation B'derech Hapshat of
Yaakov's words to Yosef.

The question of the week is: when Yaakov speaks to Yosef at the beginning of the Parsha he says
to him I would like you to promise 47:29 (nnR) 797 7Y D°¥¥)), do with me kindness and truth.
Rashi is bothered that Chesed and Emes are two different things. ( 2°nni oy YW 7017 :NARY 7017
23 DPWNY 75%7 WKW MR PW 701 R17). So Rashi explains that Chesed that you do with someone
who is not alive is Chesed Shel Emes because you know that you will not be repaid. This is
somewhat problematic in that the words Chesed and Emes together have appeared in the past, this
is not the first time. Why does Rashi bring this explanation here this is not the first time that Chesed
and Emes come together.

One occasion that comes to mind is in Parshas Chayei Sarah. There Eliezer comes and asks for
Rivka to get married to Yitzchok and he asks in a language as can be found in 24:49 ( 0pv:-o% 703
D 1733--1T8-NR MR 700 oY), Do Chesed and Emes for my master. Certainly this is not Chesed
Shel Emes. This was Chesed V'emes. So it is difficult to understand what bothered Rashi in our
Parsha when we find this expression mentioned elsewhere.

Another question of the week is: We find often in Tanach including in this week's Parsha the idea
that as long as the Tzaddikim (Shevatim) were alive the Shibud didn't begin. The difficulties began
later. We are told that the merit of a Tzaddik is greater in his death than in his life. Very often we
are taught that when a Tzaddik is no longer here he can be Poel (he can accomplish more). It is
difficult to understand why we find here and in numerous places that a Tzarah begins after a
Tzaddik dies if he was able to stand as a merit in his life than why in his death does his merit not
stand. Something which needs a good Marah Makom for an explanation.

Rabbi Reisman - Parshas Vayechi 5771
This week we have the Birchas Yaakov, the Brachos that Yaakov gave to the Shevatim. I would

like to talk a bit about a couple of the Berachos. Let us first be Makdim that we know that each of
the Berachos that a Shaivet got represented not only a specific blessing that he got, but more
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importantly represents a path a Derech in Avodas Hashem. Each Shaivet's job was to serve
Hakadosh Baruch Hu in a specific way and a specific manner that was suitable for that Shaivet.

The most obvious example would be that of Yissachar and Zevulan. Each had his role and so too
with all of them. This is Merumaz in the Posuk 49:33 ( ;7un3-28 1737 70X ,1°32-NX NIXY 2Dy Ham
PRY-98 AP ,Y1N). At the end of the Berachos it says that Yaakov finished issuing a command to
his children. It should have ended that Yaakov finished blessing his children instead of (ni¥?). By
using the word (ni¥9) we understand that it is a command to the Shevatim, it is a moral will, telling
each Sheivet what its path is in Avodas Hashem and of course there is a Berachah to hopefully
make it easier for each Shaivet to do its job.

I would like to talk about Sheivet Leivi and Sheivet Yissacher who seem to have very similar roles
in Klal Yisrael. In 49:14 we find Yaakov's blessing to Yissachar, (220o%na 1°2,729--073 705 ,120%°)
Rashi says, 49:14 (725 “Rwn WMR P1YOAY PI7 NAMI 7N 29 2210 ,MARY HY2 0 1073 A0 10ww»).
Meaning that Yissachar is a donkey with strong bones. The idea of the Beracha is that Yissachar
carries the Ol Torah. That Yissachar has his job to be for Klal Yisrael the learners. We know that
Laivi has the same role. In Parshas Zos Habracha it says 33:8 ( ,77°00 WX? T°IX) 720 , 08 M99
72000 n-5¥ 3120 L7992 in°R) WR) and in 33:10 it says (32 ;2RD 071N 2Py Puswn 179
0aM-7Y 2°72),79%32 17ivp) That the role of Leivi is to Pasken for Klal Yisrael. Yissachar and Leivi
therefore seem to have very similar roles. In Maseches Yoma it says any Jew can become excellent
in Limud Hatorah, however, then he is taking on the role of Leivi or Yissachar whose role it was
to teach and learn.

The question of course is what is the difference between them? In the Sefer Be'er Torah there was
a beautiful explanation as follows. The role of Shaivet Laivi is to be totally Mukdash L'hashem
like Kodesh Kodashim. The Rambam in the end of Hilchos Shemittah asks why didn't Leivi get a
Cheilik of the land in Eretz Yisrael? He answers that because his job is to be Kulo Torah, Kodesh
Kodashim, totally involved in learning. That is the job of Shaivet Leivi. Now the Rambam does
go on to say that anyone who wants can serve Hashem in that role. The primary point is that the
role of Shaivet Laivi is this role of serving Hashem totally and to be devoted to learning.

Yissachar is a Shaivet that has Toraso K'va Um'lachto Arai. Really everyone should be that way,
but Yissachar's goal and image is to have land in Eretz Yisrael and who works. As a matter of fact,
on the Posuk of (273 71 ,70w®?) which Rashi says refers to carrying Torah, the Targum Unkelos
says Yissachar is wealthy in Nichasim, Yissachar has property. Later in Parshas Zos Habracha as
well in 33:19 ( 2i *3m0 *197 ,1p3 o°R2 YOy 93 :pT8-"1a7 AP ,0W--IRP-17 ,0°y) Rashi says (°2
YOWA an ok IMI 21 DWW 127 P oon° yow) That Yissachar did have income. However,
Yissachar is a Shaivet that has Toraso K'va Um'lachto Arai.

As a matter of fact, Rav Moshe writes in his Teshuvah regarding Yissachar and Zevulan, that the
Yissachar and Zevulan arrangement is not Tzedakah. The Rambam doesn't bring it in Hilchos
Tzedakah. He brings it in Hilchos Talmud Torah. Yissachar and Zevulan is an arrangement of
Shutfus. When someone is not willing or is not able to spend so many hours learning, it creates a
Shutfus so that he should have a Schar of Limud Hatorah. So that Yissachar is something else, it
is Toraso K'va Um'lachto Arai.
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The Nefesh Hachaim in Shaar Aleph Perek Ches writes, that not everyone can be a Leivi. Not
everyone can spend so many hours a day learning. That is what Rav Shimon Bar Yochai meant
when he said Harbei Asa K'rav Shimon Bar Yochoi V'lo Also Bli Adam, that not everyone is
capable of learning all day. These are two Shevilim in Avodas Hashem. Leivi to be Kodesh
Kodashim, Kulo L'Hashem, Kulo Torah and Yissachar who is Toraso K'va Um'lachto Arai. This
too is a road in the Derech Hashem.

I might add that people who are working today, the goal of being a Yissachar is a real thing. We
think of your job as being a Zevulan, someone who just supports Torah. Well it is good that you
should support Torah. But to be a Yissachar, (I don't know if there is anyone who is willing to
support you), but to be a Toraso K'va Um'lachto Arai that is a goal that everyone should have. To
be able to be someone for whom the Keviyos, the Zemanim that he has set aside for Torah are the
Ikkur that a person has in his life.

Here is an important lesson from Yissachar and Leivi and we have here a Chiddush that Ain L'cha
Mora Hora'a Mi'yisrael Ela Omed La Leivi Yissachar. That someone who is working could be on
the level of a Mora Hora'a. A working person should learn the Hakdama of the Chayei Odom. He
writes that people will ask why is this person writing a Sefer, he is a businessman. He owns a
smelting company, they smelted iron. That was the Chayei Adam's company. So why is he writing
Sefarim as a Mora Hora'a?

He writes Chai Nafshi, B'lashon Shevua, that whenever I was at work my Daas was to go back to
learn. Whenever I was involved in business decisions my thinking was always in learning. It is
almost amusing that he writes that at the end of his life his business failed and only then did he
take a job as a Dayan. Towards the end of his life he was reluctant to live off of payment for his
learning. What is interesting is that he writes that whenever he was involved in business he was
thinking in learning and then towards the end of life his business failed. That is Leivi and
Yissachar.

Now to turn towards Yehuda. 49:9 ( 122°9> "% ,X°2921 XD 727 ¥72 ;0799 *12 9700 a7 R ) 1
would like to make a point for the people who Layn. The Posuk is usually translated as Rashi says
(IR DWnIw AT N AN0IR Y7 70 A0 770 702 (37 12 2°9) nTwnw amn nvn) that Yehuda
was accused in Yaakov's mind of being the one that killed Yosef, so (0°%¥ °32 77un) from the ripping
of my child, you rose. That idea is correct but the translation of the words is incorrect, at least
according to the Rashbam and Rashi and according to the Trop. It should not be (°12 77v») it should
be (0°%y °32 ,770») that it does not refer to Yosef, it refers to Yehuda. So the translation is as follows,
from the killing of my child Yosef, you Yehuda showed your greatness. Rashi says as quoted
above on the word (779n) and (AT AN DX 191 131 ¥¥2 72 (19 QW) NIRRT, TA%Y DX NPY0 Y9y 12
193 PN WK (777 R"A) 7AW 102 A a7 ¥I0 70997 0amn ap e (0 i 2°9Y)"), that 1 (Yaakov) was
Choshed you originally of having killed Yosef and Yehuda's greatness came from his actions in
the Maaseh Yosef.

This is Shver for various reasons. First of all because it was Reuvein who saved Yosef it was not
Yehuda. The Gemara says that it was Reuvein who saved Yosef and that he got Schar for that. The
Gemara in Maseches Makkos 10a (20 lines from the bottom) (72187 727 77 °397 *R2°17 92 21N "R
07 12°%" 1R YR (17 NOWRID) MR 7770 79872 10D RI1W *191 7200 19%72 n1n'k) Secondly, it
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says, (IRIWI NI VAR INTNAW 7297 ,001 SW WD P00 ,IRIY T TWID 12101 An? (R1TT NV N
T2 YR 17T 122WA? NIAKR 19X ,1097% NORR ANR 19K ,0max n¥a) That because of the incident of
the selling of Yosef, Yehuda went down a Madreiga because had he advised them not to sell Yosef,
that Yehuda's role in the sale of Yosef caused him to go down and here it says (2°%Y *12) my son
you went up, you rose because of your behavior in the sale of Yosef. This is certainly a difficulty.

I saw a beautiful Biur in the Sefer B'air Hatorah. He says that in the selling of Yosef it is true
Yehuda did not show greatness. Yehuda failed in the selling of Yosef. He brings a Chazal that Kol
Hamivaraich Yehuda is wrong because his action was inappropriate. So what does it mean ( °32
no)?

He says the Pshat is in his reaction in what he did afterwards. He failed in the Mechirah but
afterwards he picked himself up and from that he became the one (7737 1°9% W3”) he is the one that
saved Binyamin. His growth came from picking himself up after his failure.

He brings a Raya because when Rashi says B'ni Alisa he brings two examples. ( NX np?0 :n*%y 12
RS M2 A 77 ¥10 7909 10 ARTE (12 12 22UR) ATV IR0 D3R 191 .90 ¥¥2 n (10 W) NRKY ,TRRY
131193 NN WK (7 7 X"1)') He brings the Maaseh of Mechiras Yosef and also in the Maaseh of
Tamar, Yehuda had in his Madreiga, a failing. Then afterwards he picked himself up and said
38:26 ("3 pT7Y MR™). So the greatness of the Middah of Yehuda is that after falling he was able
to pick himself up and to rise.

If fits beautifully with what the Gemara says that we need a king from Yehuda. Why? Shaul was
to perfect to be king. A king shouldn't be a perfect person, he should be an imperfect person, a
person who picked himself up after failure and from that became a leader. That is an example of
the Hamon Am of Klal Yisrael of a typical Jew. That is Yehuda, Lo Asa Shaivet MiYehuda.
Therefore, the lesson of Yehuda is, Miteref, B'ni Alisa (2°%¥ 12 ,77v7). You picked yourself up.
You were able to achieve greatness despite having been imperfect in your behavior in Mechiras
Yosef. So we learn here something about the Middah of Shaivet Yehuda a beautiful lesson for
everybody.

I once saw a Rashi on the beginning of the Parsha with a similar idea. Rashi says 47:31 ( wX1 %
T2 W PMIWRIN T2YAY A10WaY 10K RN 000w 787 mEy 197 :vnn) We learn from Yaakov that
the Shechinah is above the head of a Choleh. Maybe it was because Yaakov was so great and the
Shechina would not be at everyone's head when they are a Choleh?

The answer is that (727 2w MWK 79n° 710wnw) means that when a person Lo Aleinu becomes
ill he has an opportunity to achieve greatness and to connect to the Shecina. When a person is not
well he thinks about life. Some people just complain and are broken. Some people have Bitachon,
have faith and rise and become great from it. (7217 2w YMWRIA 75917 "15WnW) it is an opportunity
to become great. What does Rashi say? You have to ( 710w 732 ¥y 197) turn yourself towards
the Shechina. You have to notice the Shechina in moments of challenge and from that a person
can be great.
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The question of the week is: It says 50:3 (2j> °yaw ,02%¥n» Nk 1327) they cried for 70 days. Ok,
people cry for 70 days. Rashi says nx2w *5% ,7°32% 2'wHw) 700N °Y2IR 101 Q'YW O°IXA K 1927)
40 (157201 ©Y°1 °n 11 ,2¥77 729w L1737 1972 on days for embalming of Yaakov and 30 days for
crying. Why couldn't they weep during the days of embalming? A few people were doing the
embalming not the whole Mitzrayim. Why did they cry first after the 40 days of embalming, it
makes no sense to me? Crying is something that is done spontaneously when someone dies. Why
did it have to wait until after the (7v°17)? That is a tough Rashi.

Rabbi Reisman - Parshas Vayechi 5770

47:28 Taywn NI¥n PRIW° 2w 029 O°1%Y 1AN0I 1°AR 2PV WD 11w D7 ,3AIN0 T AWID A0 1Ry
117 QN0 17127 PRI DR MPAY WRaw ANR 127 .a725wh 19 nnaw

Rashi explains that every other Parsha has either a Pei or a Samech between them, however,
Parshas Vayechi is closed from the previous Parsha, Parshas Vayigash. The velt asks a Kasha on
this. There is no M'kor that there should be a break between the 2 Parshiyois. We only break up
the Parshiyois in order to finish the whole Torah once a year for Simchas Torah. Maybe the end
of Parshas Vayigash and the beginning of Parshas Vayechi is one Hemshech?

The B'chor Shor which is located in the back of the Tevu'os Shor says the Gemara tells us a rule
that Ein Mukdam U'muchar Ba'Toirah. That 2 Parshiyois don't have to be in chronological order.
When do we say this rule of Ein Mukdam U'muchar Ba'Toirah, only in separate Parshiyois (which
doesn't mean B'reishis and Noach but a section of the Torah that has a break before and after it).
However, within each Parsha everything will be in chronological order. The last Posuk in Parshas
Vayigash says Vayifru Vayirbu M'oid that Klal Yisroel multiplied in Mitzrayim. The first Posuk
in Parshas Vayechi is Vayechi Yaakov B'eretz Mitzrayim that Yaakov is alive in Eretz Mitzrayim.
We know from Parshas Shemos 1:12 that V'cha'asher Y'anu Oisoi Kein Yirbeh V'chein Yifroitz,
that as much as the Egyptians oppressed, the more the B'nei Yisrael increased and spread. If so,
the Vayifru Vayirbu M'oid of Parshas Vayigash took place after the death of Yaakov Avinu.
Because, when Yaakov was alive there was no Shibud. So it must be that Ein Mukdam U'muchar
Ba'Toirah. Ai, we had the Gemara that in one Parsha there is no Ein Mukdam U'muchar Ba'Toirah.
So it must be that they are separate Parshiyois. So Vayifru Vayirbu M'oid ends one Parsha and
Vayechi Yaakov starts a new Parsha. So if so, why is there no Hefseik between them? That is why
Rashi asks why is this Parsha Situma there should be some sort of Hefsek between them.
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There is a Medrash in the Yalkut on Tehillim, Perek 89 which Teitches Hanoisen Imrei Shofeir to
refer to Torah that is Nitna Al Yidei Shofar. Naftali had a special Cheilek in learning the words of
Torah. Where do we find that Naftali had any special Cheilek in Limud Hatoirah? We find that
Levi and Yissachar had a special Cheilek in Limud Hatoirah, however, we never find this by
Naftali? We find it in Shir Hashirim Rabbah in Perek Ches Ois Yud we find a Medrash that says,
Rav Chiya B'rei D'rav Abba D'yaffo says, someone who learns Torah B'tzar gets 1,000 Chalakim
of Schar. If he learns when it is not difficult than he takes 200 Chalakim of Schar. How do we
know this? From the Shevatim of Yissachar and Naftali. Naftali that was Oisek in business got
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1,000 Chalakim of Schar when they learned. Yissachar that learned Sheloi B'tzar got 200 Chalakim
of Schar. Naftali would travel for business and still took time out of their schedule to learn. They
were the ordinary working person of Klal Yisrael. So their Schar was much greater than the
Poiskim from Sheivet Yissachar and Levi.

We can add to this that which is says in Maseches Sanhedrin 20a Y17 awn 5w 17 a7 107 W
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This is going on the fact that Eishes Chayil refers to our connection to Limud Hatoirah. By Sheker
Hachein and Hefel Hayoifi, that means the Toirah came to them easily and that is not considered
a great accomplishment, however, Isha Yir'as Hashem refers to a Doir that learns with Mesiras
Nefesh. That is the special Darga of Naftali. Someone who is able to take time out in middle of a
working day or in middle of traveling takes time out to learn. That is the very special beauty of
Limud Hatoirah.
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Typically the Bechor is the one who takes Pi Shnayim and is the father's replacement so to speak.
Punkd by Yosef his greater Yoiresh is Ephraim? We also find later that when Reuvein and Gad
want land Mei'eiver Hayardein that Moshe sends half of Sheivet Menashe to join them to be a
good influence on them. So Menashe did have a very special role if Moshe Rabbeinu sent Datka
them. Yet somehow his Darga was less. Why was that so? The Ba'alei Machshava write that the
right hand represents the Mitzvois Asei the Asei Toiv and the left hand represents Sur Mai'ra our
obligations to avoid Loi Sa'seis. The author of Toimer Devoira writes in Sefer Pardes Rimonim,
Mitzvois Asei Mitzad Yemin, Chesed. Mitzvois Loi Sasei Mitzad Simoil, Gevurah. It is a basic
idea. The right hand represents doing wonderful Mitzvois and the left hand represents the ability
to avoid doing Aveirois. Logically, a person first has to work on Sur Maira and then he can work
on Asei Toiv. For example, let's say you have a silver Becher that is tarnished, the first thing you
must do is remove the tarnish or dirt and then you can polish it. Or if you have shoes that are
muddy. First you take off the mud and then you polish the shoes. Sur Mai'ra get rid of the bad and
Asei Toiv and do good. People on the Madreiga such as us, if we would start with the Sur Mai'ra
we would never get to the Asei Toiv. We don't feel good doing the Sur Mai'ra, the Geshmak comes
from doing the Asei Toiv. That's why our Avoida is to do Asei Toiv first and Sur Mai'ra second.
This is even though Sur Mai'ra is what should take precedence. Ai, how can you polish the shoes
before you take off the mud? Hakadoish Baruch Hu says that Teshuva removes the Aveira
L'maf'rei'a. So if you do Asei Toiv and it leads to Teshuva and Charatah on your Aveirois, it takes
away the mud from before you polished the shoes so to speak. At any rate, the main Yesoid is this
idea of the right and the left which is a very basic concept. Yosef's Koiach is Sur Mai'ra, avoiding
temptation. This is a very basic idea in Yosef. He past that Koiach onto his Bechor, Menashe. This
is why in Yosef's eyes Menashe was greater than Ephraim. This is because Menashe excelled in
Sur Mai'ra. Ephraim excelled in Asei Toiv as Yehoshua was going to come from him, and he led
Klal Yisrael into Eretz Yisrael. Yaakov Avinu said in Oilam Hazeh the Asei Toiv is the leader. So
Ephraim is going to be the leader and Menashe will be the follower. The right hand that is the Aset
Toiv goes on Ephraim, while the left hand goes on Menashe. For himself Menashe was greater, he
was the Bechor and he took his father's Sur Mai'ra. That is why we find later by Gad and Reuvein
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when Moshe Rabbeinu needed a Sheivet to watch Reuvein and Gad in the Sur Mai'ra area, he
Dafka sent Menashe who was the king of Sur Mai'ra. The lesson at any rate is, our Avoida when
we have temptations to do Aveiros that pull us down is to throw ourselves into the Asei Toiv and
into Toirah,Tefillah, and Mitzvois Aseis and from that Geshmak and feeling of Aliya we will
succeed in the Sur Mai'ra and that really is the lesson of the crossing of the hands of Yaakov Avinu,
the right hand on Ephraim and the left hand on Menashe.
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When Yaakov requests that he should not be buried in Mitzrayim Rashi says as his first reason
why Yaakov doesn't want to be buried there because of the Makkah of lice. Yaakov didn't want
lice going underneath his body. We don't know what Maisim (dead people) feel, however, if
Yaakov Avinu says this is not pleasant we can trust him. So Mimeila Yaakov didn't want to be
buried in Mitzrayim. This reasoning doesn't make sense at all. When the Makkah of Kinim came,
there were Yidden in Mitzrayim who were in the 49th Darga of Tummah and yet, the Kinnim did
not affect them. We know that all of the ten Makkos didn't affect the Yiddin. Even a Yid who was
a Rasha was not affected. Yaakov Avinu was also a Yid. Why did Yaakov think the Kinnim would
affect him when it didn't affect any other Yid? If Yaakov knew B'nevua that there would be a
Makkah of Kinnim he certainly knew that it wouldn't affect Klal Yisrael? Why was Yaakov Avinu
afraid that the Kinnim would go under his body, as if that is something that is painful to a Meis
then it wouldn't happen?
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